14th Elul 5765, 18/9/05

Parashat Ki Tavo

“To the One Who tests hearts on the day of judgment”
Rav M. Elon

We are currently in the month of Elul, the month of Teshuvah (Repentance), the preparations towards Rosh ha-Shanah are progressing, yet we do not always pay attention to the sequence of the Parashot and their relationship to the this period of time of Elul and Tishrei.  We often do not consider the connection between the Parashot of Ki Tavo, Nizavim etc. to the month of Elul and Rosh ha-Shanah.  There is one aspect of this relationship that binds the Parashot to Elul and the Yamim ha-Nora’im (High Holy Days) with which we will deal – that of the requests of the heart. 
It is during this time that God appears as “בוחן לבבות גולה עמוקות” – “One who tests hearts and reveals the depths
.”  The heart appears as a central motif in this period which revolves around Tefillah.  Of course Tefillah is referred to as “עבודה שבלב” – “service of the heart” (Mekhilta deRashbi 23:25).
In fact, it is in our parashah, Parashat Ki Tavo, that Mosheh begins his departure from Am Yisra’el.  It is here that his final day begins – which then ends with the conclusion of the Torah.  Mosheh refers to this as “הַיּוֹם הַזֶּה” – “this (very) day” – and it is through Mosheh that we will study the parashah as well as the place of the heart in man’s spiritual make-up.

Mosheh’s final testament begins as follows:
"וַיִּקְרָא מֹשֶׁה אֶל כָּל יִשְׂרָאֵל וַיֹּאמֶר אֲלֵהֶם אַתֶּם רְאִיתֶם אֵת כָּל אֲשֶׁר עָשָׂה י-הוה לְעֵינֵיכֶם בְּאֶרֶץ מִצְרַיִם לְפַרְעֹה וּלְכָל עֲבָדָיו וּלְכָל אַרְצוֹ; הַמַּסּוֹת הַגְּדֹלֹת אֲשֶׁר רָאוּ עֵינֶיךָ הָאֹתֹת וְהַמֹּפְתִים הַגְּדֹלִים הָהֵם."
“And Mosheh called to all Yisra’el, and said to them: ‘You have seen all that God did before your eyes in the land of Egypt to Pharaoh, and to all his servants, and to all his land; The great miracles which your eyes have seen, the signs, and those great wonders.’”
(Devarim 29:1,2)

When Mosheh states “אַתֶּם רְאִיתֶם” – “You have seen” – he most certainly is not referring to those who stand before him.  This is the generation of they who will enter into Erez Yisra’el; those who had seen the signs and miracles in Egypt were among the generation of the desert who had died due to the sin of the spies.  Thus “אַתֶּם רְאִיתֶם” – “You have seen” – does not relate to the individuals who stand before Mosheh but rather to Am Yisra’el in its entirety who had experienced everything from the very dawn of Mosheh’s leadership until now.
We then encounter Mosheh Rabbenu’s most severe statement:
"וְלֹא נָתַן י-הוה לָכֶם לֵב לָדַעַת וְעֵינַיִם לִרְאוֹת וְאָזְנַיִם לִשְׁמֹעַ עַד הַיּוֹם הַזֶּה."
“Yet God has not given you a heart to perceive, and eyes to see, and ears to hear, until this (very) day.”
(ibid. v. 3)
The peshat (literal meaning) of Mosheh’s words seem to be that he tells Am Yisra’el that they have not progressed at all until this day.  They have experienced the exile and the redemption, they saw the quail, the manna, the pillar of cloud by day and the pillar of fire by night – and it is to these people that Mosheh says: “Yet God has not given you a heart to perceive, and eyes to see…”

If this is the case – then this is a most pessimistic summation of the short history of the Jewish People!

Mosheh adds:
"וָאוֹלֵךְ אֶתְכֶם אַרְבָּעִים שָׁנָה בַּמִּדְבָּר לֹא בָלוּ שַׂלְמֹתֵיכֶם מֵעֲלֵיכֶם וְנַעַלְךָ לֹא בָלְתָה מֵעַל רַגְלֶךָ; לֶחֶם לֹא אֲכַלְתֶּם וְיַיִן וְשֵׁכָר לֹא שְׁתִיתֶם לְמַעַן תֵּדְעוּ כִּי אֲנִי י-הוה אֱלֹהֵיכֶם."
“And I have led you for forty years in the wilderness; your clothes have not become worn on you, and your shoe has not become worn on your foot.  You have not eaten bread, neither have you drunk wine or alcohol, in order that you know that I am God your Lord.”
(ibid. v. 4,5)
Mosheh speaks in the name of God saying that all the signs and miracles were in order for Am Yisra’el to know “כִּי אֲנִי י-הוה אֱלֹהֵיכֶם” – “that I am God your Lord;” however “God has not given you a heart to perceive… until this (very) day.”
Then Mosheh concludes:
"וַתָּבֹאוּ אֶל הַמָּקוֹם הַזֶּה וַיֵּצֵא סִיחֹן מֶלֶךְ חֶשְׁבּוֹן וְעוֹג מֶלֶךְ הַבָּשָׁן לִקְרָאתֵנוּ לַמִּלְחָמָה וַנַּכֵּם; וַנִּקַּח אֶת אַרְצָם וַנִּתְּנָהּ לְנַחֲלָה לָראוּבֵנִי וְלַגָּדִי וְלַחֲצִי שֵׁבֶט הַמְנַשִּׁי; וּשְׁמַרְתֶּם אֶת דִּבְרֵי הַבְּרִית הַזֹּאת וַעֲשִׂיתֶם אֹתָם לְמַעַן תַּשְׂכִּילוּ אֵת כָּל אֲשֶׁר תַּעֲשׂוּן."
“And you came to this place, and Sihon the king of Heshbon, and Og the king of Bashan, came out against us to do battle, and we defeated them.  And we took their land, and gave it for an inheritance to the (tribe of) Reuven, and to the (tribe of) Gad, and to half the tribe of Menasheh.  Observe (therefore) the words of this covenant, and do them, that you may prosper in all that you do.”
(ibid. v. 6-8)
There are two points we must clarify.  Firstly, what is this “לֵב לָדַעַת” – “heart to perceive?”  Secondly, Mosheh says, “וְלֹא נָתַן י-הוה לָכֶם” – “Yet God has not given you” – it is therefore God Who has not allowed for this to happen – how can Am Yisra’el be held accountable for God not having given them this heart?
We will understand this by properly grasping the expression “לֵב לָדַעַת” – “heart to perceive” (“lev la-da’at”).  In our modern day we are accustomed to an intellect which knows and perceives and a heart which feels, yet the Torah seems to confuse these terms.  If this is the case then we must re-examine our understanding of the heart and its function, and its ability to know and perceive.

Rashi comments as follows:
"וְלֹא נָתַן י-הוה לָכֶם לֵב לָדַעַת להכיר את חסדי הקדוש ברוך הוא ולהידבק בו".
“‘Yet God has not given you a heart to perceive’ – to recognize the benevolence of the Holy One Blessed be He, and to cleave to Him.”
(Rashi, ibid. v. 3)
Thus the term “לֵב לָדַעַת” – “heart to perceive” – is the deepest recognition that leads to Deveikut – “cleaving” to God.  

Let us expand on this:

It seems to be accepted that the object which brings people together, drawing them closer to each other, is the heart and not the intellect.  The intellect is characterized by its abilities of analysis, perception, and classification – thereby distinguishing between two people, two characters, and so on.  Sometimes what the heart desires – the intellect exploits.  The concept “lev la-da’at” holds within it the wondrous fusion of the intellectual recognition together with the emotional feeling. No longer the pure intellectual conception, but rather the intellectual understanding that becomes manifest in the world of actions – this is Deveikut.  [It would seem that one of modern man’s greatest pains is the divide between the intellectual and the emotional.]

Rashi, then, answers both questions we raised.  Firstly he explains the meaning of the term “lev la-da’at;” and regarding our second question that no blame can be attributed to Am Yisra’el Rashi answers that the lev la-da’at is something that one must acquire and develop himself.  God does not bestow Deveikut on a person – for every person’s Deveikut is the unique expression of his service of God, it is this lev la-da’at that one must toil to acquire.  Mosheh tells Am Yisra’el: ‘You have seen so much throughout these years – you should have created your own forces of Deveikut, yet you did not.” 
Rashi then moves on to explain the conclusion of the pasuk: 

“וְלֹא נָתַן... לֵב לָדַעַת... עַד הַיּוֹם הַזֶּה” – “And God did not give you… lev la-da’at… until this very day (“ha-yom a-zeh”).”
[It is important to note that in Rashi’s understanding these verses were stated in relation to the Sefer Torah (Torah Scroll) that was to be safeguarded by the tribe of Levi.]
"עַד הַיּוֹם הַזֶּה – שמעתי שאותו היום שנתן משה ספר התורה לבני לוי, כמו שכתוב ויתנה אל הכהנים בני לוי.  באו כל ישראל לפני משה ואמרו לו: משה רבנו, אף אנו עמדנו בסיני וקבלנו את התורה ונתנה לנו – ומה אתה משליט את בני שבטך עליה,

 ויאמרו לנו יום מחר, לא לכם נתנה, לנו נתנה."
“‘Until this (very) day’ – I heard that on this day Mosheh gave the Sefer Torah to the tribe of Levi, as the verse states: ‘And he gave it to the kohanim the descendants of Levi’ (Devarim 31:9). All of Yisra’el came before Mosheh and said to him: ‘Mosheh Rabbenu, we too stood at Sinai and received the Torah, and you gave it to us – how do you set the members of your tribe over us?  Tomorrow they will say to us: “He did not give it to you, he gave it to us.”’”
(ibid.)

After this description of the nation’s encounter with Mosheh we would have expected Mosheh to react with anger or in rebuke of the nation, yet instead we read of a completely calm response:
"ושמח משה על הדבר, ועל זאת אמר להם: הַיּוֹם הַזֶּה נִהְיֵיתָ לְעָם וגו', היום הזה הבנתי שאתם דבקים וחפצים במקום."
“And Mosheh rejoiced regarding this matter, and regarding this he said to them: ‘This day (“ha-yom ha-zeh”) you have become a nation’ (Devarim 27:9) – this day I understood that you cleave to and desire God.”
(ibid.)

The Meshekh Hokmah writes the most instructive explanation which follows the same course as Rashi’s explanation as to understanding the beginning of the verse regarding the lev la-da’at as well as its conclusion regarding “ha-yom ha-zeh.”
"וְלֹא נָתַן ה' לָכֶם לֵב לָדַעַת... עַד הַיּוֹם הַזֶּה – העניין כי ביארתי בכמה מקומות אשר טעויות בני ישראל בכמה מקומות היה כי חשבו למשה לפועל מעצמו, ולכוח השופע בו הבדילוהו מן היוצר..."

“‘Yet God has not given you a heart to perceive… until this (very) day’ – the matter is as I have explained in a number of places that the mistakes of Benei Yisra’el in a number of situations was that they thought Mosheh acted on his own accord, (for) they separated the forces that flowed within from the Creator…”
(Meshekh Hokhmah, Devarim 29:3)
On a number of occasions Benei Yisra’el erred in understanding Mosheh’s character.  Benei Yisra’el attributed Mosheh’s powers to his own persona, thereby detaching these forces from the Creator, from God.  

Of course Mosheh’s power was not his own – 
"...והוא לא רק לפה לאלקים לדבר איתו אודות הנוגע לכל בני ישראל"

“For he was only a mouth for God to talk to him regarding that which concerned all of Benei Yisra’el.”

(ibid.)

This, then, was the basis of Benei Yisra’el’s recurrent mistake.

"ואיפוא ראו כי משה מעצמו אינו מנהיג ואינו שופע מאומה – ביום שמת משה"

“And thus on the day that Mosheh died they saw that Mosheh himself was not the leader, nor did he emit any (forces).”
(ibid.)

In other words, it was on the day that Mosheh died that Benei Yisra’el were freed of their misconception that Mosheh possessed his own independent force, and they then understood that his might and leadership was owing to the Divine force that pulsed inside of him.
"אז הבינו כי מחומר קורץ כמוהם וגם הוא בן תמותה, ורק רצון הבורא הקיים בשלמותו ללא שינוי הוא האומר ועשוה הוא הגוזר והמשדד"

“Then they understood that he was formed from the same substance that they were, and that he is also mortal, and only the Divine will which remains constant in its perfection was that which spoke and acted and (that) He is the legislator and ruler.”

(ibid.)
Now the Meshekh Hokhmah concludes with a clear and precise summary of these events:
"והנה ידוע כי רז"ל אמרו שמשה אמר זה ביום מותו. ולכן אמר "ולא נתן ה' לכם לב לדעת וכו' עד היום הזה – יום שמת ונפשו הולך בצרור החיים, אז תדעו ותבינו כי ה' המנהיג והמשגיח בפרטות בזמן ובאיש בכל מפעל ומצעד"

“It is known that Hazal stated that Mosheh said that this was the day of his death, therefore he said: ‘Yet God has not given you a lev la-da’at… until this (very) day’ – the day that he died and his soul was bound in the bind of the living, then you will know and understand that God is the Leader and the Supervisor of every detail in time, in man, and in every undertaking and process.”
(ibid.)

In other words, we would say that Mosheh Rabbenu tells Am Yisra’el that until now they experienced a stumbling-block in their Deveikut to God, and this stumbling-block was Mosheh.  Mosheh Rabbenu was a Zaddik of such tremendous proportions to the point that he ironically becomes an obstacle between Yisra’el and God.  
Let us return to the concept of lev la-da’at.  Indeed Benei Yisra’el had witnessed wonders and miracles, yet their spiritual awareness did not stem from within them – there was still something they were lacking in the Deveikut to God.  Then Mosheh Rabbenu concludes his words to Am Yisra’el (indeed these are addressed to all of Am Yisra’el, whereas later, in Parashat Ha’azinu, he will address each tribe individually): 

"וַיָּבֹא מֹשֶׁה וַיְדַבֵּר אֶת כָּל דִּבְרֵי הַשִּׁירָה הַזֹּאת בְּאָזְנֵי הָעָם הוּא וְהוֹשֵׁעַ בִּן נוּן; וַיְכַל מֹשֶׁה לְדַבֵּר אֶת כָּל הַדְּבָרִים הָאֵלֶּה אֶל כָּל יִשְׂרָאֵל; וַיֹּאמֶר אֲלֵהֶם שִׂימוּ לְבַבְכֶם לְכָל הַדְּבָרִים אֲשֶׁר אָנֹכִי מֵעִיד בָּכֶם הַיּוֹם אֲשֶׁר תְּצַוֻּם אֶת בְּנֵיכֶם לִשְׁמֹר לַעֲשׂוֹת אֶת כָּל דִּבְרֵי הַתּוֹרָה הַזֹּאת."
 “And Mosheh came and spoke all the words of this song in the ears of the people, he, and Hoshe’a the son of Nun.  And Mosheh concluded speaking all these words to all Yisra’el.  And he said to them, ‘Set your hearts (“simu levavkhem”) to all the words which I testify to you today, so that you will be able to instruct your children to observe and perform all the words of this Torah.’” 
(Devarim 32:44-46)

The expression “שִׂימוּ לְבַבְכֶם” – “set your hearts” – is unique to the entire Five Books of the Torah.  The various translations of this expression do no justice to the depth and tremendous significance of these words.
For example, the Hebrew “לָשִׂים לֵב” – literally “to place one’s heart” – is not accurately translated as “to pay attention,” even though this has become its common denotation.  We should rather understand “la-sim lev” as its direct literal translation.  In other words one must not merely consider or contemplate an issue – but rather ‘place one’s heart,’ apply one’s emotions to the issue and endow it with Deveikut.
When a child requests that his father “sim lev,” he does not merely want his father to contemplate what he is doing – but rather behold matters from a perspective of connection and attachment.

This is how Rashi explains the terminology of “שִׂימוּ לְבַבְכֶם” – “set your hearts.”
"שִׂימוּ לְבַבְכֶם – צריך אדם שיהיו עיניו ולבו ואזניו מכוונים לדברי תורה, וכן הוא אומר, 'בֶּן אָדָם רְאֵה בְעֵינֶיךָ וּבְאָזְנֶיךָ שְּׁמָע וְשִׂים לִבְּךָ...'"

“‘Set your hearts’ – a person must have his eyes, heart, and ears directed to words of Torah, as it states: ‘Son of man, behold with your eyes, and hear with your ears, and set your heart upon…’(Yehezkel 40:4).”

(Rashi, ibid. v. 46)

In other words, should a person observe all the six-hundred and thirteen mizvot without his heart – his entire observance would be terribly lacking, deficient of a vital element, for “הקדוש ברוך הוא ליבא בעי” – “God desires (one’s) heart” (Sanhedrin 106b).  When one places his heart, when he is involved in spiritual activities and he invests his heart with Deveikut, then the continuation of the verse is only natural: “אֲשֶׁר תְּצַוֻּם אֶת בְּנֵיכֶם לִשְׁמֹר לַעֲשׂוֹת” – “so that you will be able to instruct your children to observe and perform all the words of this Torah.”  The children will sense whether their father’s involvement with Torah stems fro his heart or whether it is merely external.
This is Mosheh Rabbenu’s final request which states that all of the Torah in its entirety is of value if Am Yisra’el will ‘place their hearts.’
In the fifth positive mizvah that the Rambam lists – the mizvah of Tefillah – he establishes that there is no explicit verse in the Torah referring to prayer, yet there is an implicit hint at Tefillah.  “וּלְעָבְדוֹ בְּכָל לְבַבְכֶם” – “and to serve Him with all your heart” (Devarim 11:13) – the famous words from the Shema are expounded by Hazal: “איזו היא עבודה שבלב? ...זו היא תפילה” – What is service of the heart? …this is Tefillah” (Mekhilta deRashbi 23:25).
And then the Rambam adds something quite remarkable:

"וכן אמרו: 'איזו עבודה שבלב?'  עובדהו בתורתו !  עובדהו במקדשו !" 
“And so too they stated: ‘What is service of the heart?  Serve Him in His Torah!  Serve Him in His Temple!”


(Sefer ha-Mizvot, Positive mizvah 5)
Rav Yosef Dov Soloveitchik asks the obvious question – What does the Rambam mean by “What is service of the heart?  Serve Him in His Torah?”  The study of Torah is service of God with one’s mind that requires great intellectual involvement – it most certainly is not service of the heart!  In fact any emotional involvement would seem to only hinder the intellectual process.
Rav Soloveitchik answers that the heart is not the device employed in order to implement the study of Torah, rather it is the location wherein the practical expression of the Torah study is effected.  Thus the study of Torah indeed is implemented by one’s intellect, yet it must be expressed in one’s heart!

In order to understand this we will use an example to illustrate this point.  As we all know there is a mizvah to rejoice on the three Pilgrimage Festivals.  This is implemented by the consumption of meat and wine.  Let us consider the following: A person is at his table on Shavu’ot eating meat and drinking wine – yet he is deeply depressed and is cursing every moment and every aspect of his life.  Has this person fulfilled his obligation of rejoicing on Shavu’ot?  Even if he consumes meat and wine the entire day with this same attitude he will not have fulfilled this mizvah.  For the consumption of the meat and wine is merely the medium and vessel which are to be given expression by his joyous state of mind.
The same is true of the study of Torah.  The intellect is responsible for the performance and implementation of one’s study, investigation and comprehension of every aspect of Torah.  However the expression of these activities – and of this mizvah – is to be in one’s heart.  If this does not transpire – then certainly one has not fully or aptly fulfilled this mizvah, and often even worse consequences occur.
The Torah in all its entirety has only one request of man – his heart.  It cannot be mere coincidence that the Sages noted that the Torah begins with the letter bet (ב) and concludes with the letter lamed (ל) which form the word “לֵב” – “heart” – when the conclusion of the Torah meets the beginning of the Torah.
This is also the great quality of Kalev in relation to the other spies who were sent to spy the land.  All the others returned with a most detailed report of the state of Erez Yisra’el and its inhabitants, however none of them returned with their hearts.  On the other hand, Kalev had his heart, and thus he was completely filled with his God:
"וְעַבְדִּי כָלֵב עֵקֶב הָיְתָה רוּחַ אַחֶרֶת עִמּוֹ וַיְמַלֵּא אַחֲרָי וַהֲבִיאֹתִיו אֶל הָאָרֶץ אֲשֶׁר בָּא שָׁמָּה וְזַרְעוֹ יוֹרִשֶׁנָּה."
“But My servant Kalev, since he had another spirit with him, and has completely followed Me, (thus) I will bring him into the land where he went; and his seed shall possess it.”
(Bemidbar 14:24)
Kalev’s heart (in fact his name “כָּלֵב” seems to be a synthesis of the words “כּוּלוֹ לֵב” – “he is entirely heart”) is filled with his God, and therefore he has the strength after forty years in the desert and at the age of eighty-five to enter Erez Yisra’el and conquer Hevron.
Thus Mosheh Rabbenu requests the hearts of Am Yisra’el on the eve of their entry into Erez Yisra’el.  Mosheh requests that they realize that they are no longer surrounded by miracles and God’s Clouds of Glory – now they are to encounter the real challenges, and in order to triumph they must employ their hearts.
The concept of the heart appears also in the prophecies of Yehezkel.  In fact, after the first thirty-nine chapters of Sefer Yehezkel that he prophesies by the Kevar River in Babylon, the final nine chapters are devoted to prophecies of Jerusalem and the Beit Mikdash. (The deeper content of these chapters is so intense that Hazal say that only Eliyahu has the right to fully explain these passages.)
Yehezkel prophesies as follows:
"בְּעֶשְׂרִים וְחָמֵשׁ שָׁנָה לְגָלוּתֵנוּ בְּרֹאשׁ הַשָּׁנָה בֶּעָשׂוֹר לַחֹדֶשׁ בְּאַרְבַּע עֶשְׂרֵה שָׁנָה אַחַר אֲשֶׁר הֻכְּתָה הָעִיר בְּעֶצֶם הַיּוֹם הַזֶּה הָיְתָה עָלַי יַד י-הוה וַיָּבֵא אֹתִי שָׁמָּה; בְּמַרְאוֹת אֱ-לֹהִים הֱבִיאַנִי אֶל אֶרֶץ יִשְׂרָאֵל וַיְנִיחֵנִי אֶל הַר גָּבֹהַּ מְאֹד וְעָלָיו כְּמִבְנֵה עִיר מִנֶּגֶב; וַיָּבֵיא אוֹתִי שָׁמָּה וְהִנֵּה אִישׁ מַרְאֵהוּ כְּמַרְאֵה נְחֹשֶׁת וּפְתִיל פִּשְׁתִּים בְּיָדוֹ וּקְנֵה הַמִּדָּה וְהוּא עֹמֵד בַּשָּׁעַר; וַיְדַבֵּר אֵלַי הָאִישׁ בֶּן אָדָם רְאֵה בְעֵינֶיךָ וּבְאָזְנֶיךָ שְּׁמָע וְשִׂים לִבְּךָ לְכֹל אֲשֶׁר אֲנִי מַרְאֶה אוֹתָךְ כִּי לְמַעַן הַרְאוֹתְכָה הֻבָאתָה הֵנָּה הַגֵּד אֶת כָּל אֲשֶׁר אַתָּה רֹאֶה לְבֵית יִשְׂרָאֵל."
“In the twenty fifth year of our exile, in the beginning of the year, in the tenth day of the month, in the fourteenth year after the city had fallen, on that very day the hand of God was upon me, and He brought me there.  In the visions of God He brought me into Erez Yisra’el, and He set me upon a very high mountain, on which was the structure like a city from the Negev.  And He brought me there, and, behold, there was a man, whose appearance was like the appearance of bronze, with a thread of flax in his hand, and a measuring reed; and he was standing at the gate.  And the man said to me: ‘Son of man, behold with your eyes, and hear with your ears, and set your heart upon all that I shall show you; for you have been brought here so that I might show them to you; recount all that you see to the House of Israel.’”
(Yehezkel 40:1-4)
Once again we encounter the turn of phrase “שִׂים לִבְּךָ” – “place your heart” – and the objective is “for you have been brought here so that I might show them to you.”  Yehezkel may have seen everything from a distance, yet in order for him to perceive the inner significance, to behold on the level of placing his heart – he must be brought to the area and see in close-up.  The expression “הֻבָאתָה” – “you have been brought” – is in the feminine to indicate that great humility is required, not might and aggression.
This expression appears again in Hagai.  Hagai’s prophesies against the backdrop of royal permission by King Koresh allowing the Jews to return to Erez Yisra’el, yet the nation tarries and is hesitant.

Therefore Hagai says:

"וַיְהִי דְּבַר י-הוה בְּיַד חַגַּי הַנָּבִיא לֵאמֹר; הַעֵת לָכֶם אַתֶּם לָשֶׁבֶת בְּבָתֵּיכֶם סְפוּנִים וְהַבַּיִת הַזֶּה חָרֵב."
“Then the word of God was (present) in Hagai the prophet, saying: ‘Is it time for you, yourselves, to dwell in your well timbered houses, while this house lies in ruins?’”
(Hagai 1:3,4)

The prophet tells them that they may be fulfilling the Torah but they must take it into the hearts.  The Hagai emphasizes: 
"וְעַתָּה כֹּה אָמַר י-הוה צְבָאוֹת שִׂימוּ לְבַבְכֶם עַל דַּרְכֵיכֶם; זְרַעְתֶּם הַרְבֵּה וְהָבֵא מְעָט אָכוֹל וְאֵין לְשָׂבְעָה שָׁתוֹ וְאֵין לְשָׁכְרָה לָבוֹשׁ וְאֵין לְחֹם לוֹ וְהַמִּשְׂתַּכֵּר מִשְׂתַּכֵּר אֶל צְרוֹר נָקוּב:."
“And therefore thus says the Lord of Hosts: ‘Set your hearts to your ways; you have sown much, and bring in little; you eat, yet you have none to be satiated; you drink, but you are not filled with drink; you dress yourself, but receive no warmth; and he who earns wages has them (placed) in a bag with holes.’”
(ibid. v. 5,6)

The request for the heart appears three times in Hagai, the final occurrence being:

"כֹּה אָמַר י-הוה צְ-בָאוֹת שִׂימוּ לְבַבְכֶם עַל דַּרְכֵיכֶם; עֲלוּ הָהָר וַהֲבֵאתֶם עֵץ וּבְנוּ הַבָּיִת וְאֶרְצֶה בּוֹ וְאֶכָּבְדָה אָמַר י-הוה."
“Thus says the Lord of Hosts: ‘Set your hearts to your ways.  Ascend the mountain, and bring wood, and build the house; and I will take pleasure in it, and I will be glorified, says God.’”

(ibid. v. 7,8)

Thus good deeds – and the Temple – are insufficient if they lack the heart.

We are in the month of Elul, a month which is about the heart, about placing one’s heart.  What we experience during Elul is what Am Yisra’el understood on the day of Mosheh Rabbenu’s death.  We must recall that despite the fact that Am Yisra’el heard and beheld lightning and thunder on Har Sinai – they still sinned with the Golden Calf for they lacked their hearts.  Then, instead of achieving great spiritual heights of cleaving to God, the tablets were broken.  Just as then, so too now, after a cessation of forty-days Mosheh returns and ascends the mountain on the first of Elul – hence our custom to sound the shofar throughout Elul in recollection of of the sounding of the shofar throughout the camp each day Mosheh was on the mountain.  It was then that the work of the “אתערותא דלתתא” – “awakening from below” – began, whose purpose it is to reveal that not “My beloved is for Me” but first “I am for my Beloved”  (Shir ha-Shirim  6:3) – for then when we set our hearts and place it on our hearts we will see that “My beloved is for Me.”
Translated by Sholem Hurwitz.

Copyright Keren Yishai/Rav M. Elon.
� In accordance with the piyut “Adon ha-Selihot” – “Master of Penitence” – of the Sephardi and Sepharad texts; and the piyut “Le-El orekh din” – “To God Who prepares man for judgment” – of the Ashkenazi text.
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