7th Elul 5765, 11/9/05
Parashat Ki Teze

"מחבלי משיח יוצלו לרווחה"
“From the pains of mashi’ah they will be saved and offered relief”

Rav M. Elon

In our Parashah we encounter a great deal of discussion surrounding what is referred to as “Semikhut ha-Parshiyot” – the juxtaposition of sections of the Torah.

The words of Hazal are well known that the three parshiyot which open the parashah: the eshet yefat to’ar (beautiful woman taken to be one’s wife while at war), and then the laws of the ishah ahuvah (beloved wife) and the ishah senu’a (despised wife), and finally the parashah of the ben sorer u-moreh (the rebellious child) were positioned together in order to demonstrate a negative development pattern.  He who marries a woman purely based on his lust will ultimately have two wives – one of whom he will love more than the other – and finally he will give rise to the rebellious child.
In any event we will illustrate the sequential progression that exists between Parashat Ki Teze and the parashah that precedes it, Parashat Shoftim, primarily with regard to the wars described in both this parashiyot.

Parashat Ki Teze receives its name from the war which is described in its opening:

"כִּי תֵצֵא לַמִּלְחָמָה עַל אֹיְבֶיךָ וּנְתָנוֹ י-הוה אֱ-לֹהֶיךָ בְּיָדֶךָ וְשָׁבִיתָ שִׁבְיוֹ."
“When you go out to war against your enemies, and God your Lord has delivered him into your hands, and you take captives.”
(Devarim 21:10)
Indeed the parashah also concludes with a motif of war describing the war against Amalek, yet between these two extremes lie a host of various laws.

Before we examine the war described at the start of our parashah let us consider Parashat Shoftim.

Parashat Shoftim deals with many varied aspects and laws of war.  We encounter the prohibition of destroying fruit trees – incumbent upon both those moving to the front as well as those returning from the front.  Finally we learn of the eglah arufah (the decapitated calf) which is also a product of murder (even though it is not connected to the classic mode of warfare).  We may say that Parashat Shoftim deals with war and the responsibilities of the legislature and governing bodies in a time of war.
This is quite clear in the parashah of the eglah arufah.
"כִּי יִמָּצֵא חָלָל בָּאֲדָמָה אֲשֶׁר י-הוה אֱ-לֹהֶיךָ  נֹתֵן לְךָ לְרִשְׁתָּהּ נֹפֵל בַּשָּׂדֶה לֹא נוֹדַע מִי הִכָּהוּ."
“If a corpse is found in the land which God your Lord gives you to possess, slain in the field, and it is not known who has smitten him.”
(ibid. v. 1)
And then the elders and the judges measure the closest city to the corpse, and finally,
"וְנִגְּשׁוּ הַכֹּהֲנִים בְּנֵי לֵוִי כִּי בָם בָּחַר י-הוה אֱ-לֹהֶיךָ  לְשָׁרְתוֹ וּלְבָרֵךְ בְּשֵׁם י-הוה וְעַל פִּיהֶם יִהְיֶה כָּל רִיב וְכָל נָגַע."
“And the priests, the descendants of Levi, shall approach – for it is them that God your Lord has chosen to serve to Him, and to bless in the name of God; and by their word every dispute and affliction (will be decided).”
(ibid. v. 5)
The kohanim are also involved in this ceremony, moreover:

"וְכֹל זִקְנֵי הָעִיר הַהִוא הַקְּרֹבִים אֶל הֶחָלָל יִרְחֲצוּ אֶת יְדֵיהֶם עַל הָעֶגְלָה הָעֲרוּפָה בַנָּחַל."
“And all the elders of the city which is nearest to the slain man, must wash their hands over the decapitated calf at the stream.”
(ibid. v. 6)

And we then read the well-known declaration:

"וְעָנוּ וְאָמְרוּ יָדֵינוּ לֹא שָׁפְכוּ אֶת הַדָּם הַזֶּה וְעֵינֵינוּ לֹא רָאוּ."
“And they shall speak up and say: ‘Our hands have not spilled this blood, nor have our eyes seen it.’”
 
(ibid. v. 7)

The word “שָׁפְכוּ” – the plural of “our hands have not spilled” is the manner in which the Torah is read, however the Torah has this word written as “שפכה” – the singular for ‘spilled.’  The incredible insight that this teaches us is that while the elders declare together that it is not their hands which spilled this blood, each and every elder is to feel this individually and in person, he may not simply rely on the collective declaration.
Then this section concludes:

"כַּפֵּר לְעַמְּךָ יִשְׂרָאֵל אֲשֶׁר פָּדִיתָ י-הוה וְאַל תִּתֵּן דָּם נָקִי בְּקֶרֶב עַמְּךָ יִשְׂרָאֵל וְנִכַּפֵּר לָהֶם הַדָּם; וְאַתָּה תְּבַעֵר הַדָּם הַנָּקִי מִקִּרְבֶּךָ כִּי תַעֲשֶׂה הַיָּשָׁר בְּעֵינֵי י-הוה."
“Be merciful, O God, to your people Yisra’el whom you have redeemed, and do not allow (the guilt for) the innocent blood to remain with your people Yisra’el.’  The blood shall thus be atoned for.
You shall thus rid yourself of (the guilt of) innocent blood in your midst, since you have done that which is right in God’s eyes.”
 
(ibid. v. 8,9)

According to the Ibn Ezra the emphasis of the expression in the singular “וְאַתָּה תְּבַעֵר” – “You shall thus rid” – is a call to every single individual to accept personal responsibility for what has occurred.  When everyone accepts personal responsibility there will never be another case of an unsolved murder, an incident that can often lead to cynical despair regarding the benefit of the entire judiciary – for there will always be crime, and similar instances of murder will simply recur.  Therefore the response is “וְאַתָּה תְּבַעֵר הַדָּם הַנָּקִי” – “You shall thus rid yourself of (the guilt of) innocent blood” – you, the individual, must accept responsibility for this heinous crime and then it will never recur.
There is another section related to war which is directly connected to our topic of discussion, and therefore we must consider it before moving on.  This is the set of laws regarding the “Ir ha-Nidahat” – “The Apostate City.”  The Ir ha-Nidahat is such a difficult concept that Hazal state that there has never been such an instance.
After the Torah commands the destruction of the Ir ha-Nidahat the Torah prohibits all the spoils of that city, and it states:

"וְלֹא יִדְבַּק בְּיָדְךָ מְאוּמָה מִן הַחֵרֶם לְמַעַן יָשׁוּב י-הוה מֵחֲרוֹן אַפּוֹ וְנָתַן לְךָ רַחֲמִים וְרִחַמְךָ וְהִרְבֶּךָ כַּאֲשֶׁר נִשְׁבַּע לַאֲבֹתֶיךָ."

“Let nothing that was declared taboo there remain in your hand; God will then have mercy on you and reverse any display of anger that might have existed. He will show you mercy, and have compassion upon you, and multiply you, just as He has sworn to your fathers.”
(Devarim 13:18)

The Netziv explains that the blessing of “וְהִרְבֶּךָ” – “and (He will) multiply you” is clear, for now that an entire city has been annihilated the blessing to multiply is required in order to compensate for the population decrease.  However was does “וְנָתַן לְךָ רַחֲמִים” – “And he will show (literally “give”) you mercy” mean?  The Netziv answers – and we will paraphrase his words – that indeed the Ir ha-Nidahat results in a justified act of killing, yet sometimes even the most well-justified acts may leave a negative impression.  This act of collective mass annihilation may blunt the compassion of every person involved in this episode, and therefore there is a Divine promise that compassion and mercy will be returned to our personalities, and this act will not leave any negative traits in our characters.  In the act of this war God removes our compassion and mercy, and now these traits are returned.
This is the very content of the war recorded in Parashat Shoftim.  The central point is that war can invoke in man opposing and contrasting forces that have the positive effect of allowing him to battle evil, yet these forces can also blunt the more noble forces of man, for example one’s compassion and mercy.

Now we may address our parashah – Parashat Ki Teze – which also illustrates the outbursts of contrasting forces as a result of war.
"כִּי תֵצֵא לַמִּלְחָמָה עַל אֹיְבֶיךָ וּנְתָנוֹ י-הוה אֱ-לֹהֶיךָ  בְּיָדֶךָ וְשָׁבִיתָ שִׁבְיוֹ."
“When you go out to war against your enemies, and God your Lord has delivered him into your hands, and you take captives.”
(ibid. 21:10)
God’s Providence awards a victory as well as bounty – yet is specifically then that the dark forces awaken:
"וְרָאִיתָ בַּשִּׁבְיָה אֵשֶׁת יְפַת תֹּאַר וְחָשַׁקְתָּ בָהּ וְלָקַחְתָּ לְךָ לְאִשָּׁה."
“And you see among the captives a beautiful woman, and you desire her to take her as your wife; 
(ibid. v. 11)
The expression “וְחָשַׁקְתָּ” – “and you desire” – stems from the root “חֵֹשֶק” (“desire” or “lust”) which is an expression that describes two extremes.  When it is employed in relation to the bond between God and Am Yisra’el is describes a bond that surpasses the rational and the logical – a tremendous desire, as the verse testifies:
"לֹא מֵרֻבְּכֶם מִכָּל הָעַמִּים חָשַׁק י-הוה בָּכֶם וַיִּבְחַר בָּכֶם כִּי אַתֶּם הַמְעַט מִכָּל הָעַמִּים."
“It was not because you had greater numbers that God desired you and chose you` you are among the smallest of the nations.”

(ibid. 7:7)

However when his expression is employed in relation to human beings it describes a tremendous, powerful lust. It describes a base force that leads man by his physical impulses in place of his intellect.
The soldier who sees that yefat to’ar is not filled with feelings of love but rather with feelings of desire and lust.  When these are his prime and only feelings towards her it is a recipe for a negative start to their dual relationship.
Then the Torah offers this soldier guidance:
"וַהֲבֵאתָהּ אֶל תּוֹךְ בֵּיתֶךָ וְגִלְּחָה אֶת רֹאשָׁהּ וְעָשְׂתָה אֶת צִפָּרְנֶיהָ; וְהֵסִירָה אֶת שִׂמְלַת שִׁבְיָהּ מֵעָלֶיהָ וְיָשְׁבָה בְּבֵיתֶךָ וּבָכְתָה אֶת אָבִיהָ וְאֶת אִמָּהּ יֶרַח יָמִים וְאַחַר כֵּן תָּבוֹא אֵלֶיהָ וּבְעַלְתָּהּ וְהָיְתָה לְךָ לְאִשָּׁה."
“Then you shall bring her into your house; and she must shave her head, and let her fingernails grow.  And she shall take off the garb of her captivity, and remain in your house, mourning her father and her mother a full month; only then may you be intimate with her and possess her, making her your wife.”

(ibid. 21:12,13)
According to Rashi this entire process is in order to detach the soldier from his first initial desire by having the woman act in an unbecoming manner, so to speak becoming ‘ugly.’
According to the Ibn Ezra the process is exactly the opposite, yet the objective remains the same.  The whole process is to moderate his lustful desire and to cause him to live with her in a proper and honorable manner, and not simply to take a wife out of desirous lust.

Therefore “וַהֲבֵאתָהּ אֶל תּוֹךְ בֵּיתֶך” – “Then you shall bring her into your house” – means he must first bring her into his home in an orderly and respectful manner.  
And then “וְגִלְּחָה אֶת רֹאשָׁהּ וְעָשְׂתָה אֶת צִפָּרְנֶיהָ” – “and she must shave her head, and let her fingernails grow” – means she is to groom herself.  After this she removes her garb of captivity, for now she is no longer a maidservant who dresses in rags.  Yet all this is not sufficient and now she must sit – together with her captor – and mourn her family.  They are to respect her background and recognize the terrible crisis she is in.  After all this when he now treats her with respect he is permitted to take her as his wife.  And if after this whole process, a process which is to diminish and control his lust, he realizes that he does not want to live with her as his wife he must send her free.
"וְהָיָה אִם לֹא חָפַצְתָּ בָּהּ וְשִׁלַּחְתָּהּ לְנַפְשָׁהּ וּמָכֹר לֹא תִמְכְּרֶנָּה בַּכָּסֶף לֹא תִתְעַמֵּר בָּהּ תַּחַת אֲשֶׁר עִנִּיתָהּ."
“And it shall be, if you do not desire her then you shall let her go free; you may not sell her at all for money, you shall not treat her as a slave, because you have violated her.”
(ibid. v. 14)
This entire series of laws comes to protect the soldier who has experienced the radical occurrence which is war from falling into a shallow relationship.  He is instead to act rationally, with a level head, and responsibly.  The Torah which sends the man to war knows too how to heal him of any side effects he may experience.
I would like to emphasize that at present, prior to the achievement of world peace which will be attained in the end of days, war has become an accepted ‘part of life.’  Therefore there is a vital need for guidance throughout the war as the severe and radical nature of war can awaken man’s deepest and darkest instincts which he may not even know exist.  Certainly in his routine, daily existence he would prefer to conceal these impulses.
All this is true of any war, and is even more applicable to the battle of Melekh ha-Mashi’ah (The King the Messiah).  The mashi’ah is primarily a king who comes to redeem the world from the very first corruption and decay that was brought into the world. To use the terminology of the Kabbalists – the mashi’ah is to redeem the world from the sin of the snake who polluted the world.  It is not a coincidence that the gematriya (sum-total of the numerical values assigned to each letter) of the word “מַֹשִיחַ” and the word “נָחָֹש” (snake) are equal (358).
The snake is described as driving a stake between man and his God, between man and his wife, and between man and his earth.  The snake’s destiny is to bite – or in other words, prevent the redemption.

We are accustomed to using the widely known term of “עִקֻבֻתָא דֻּמֹֻשִיחָא” – “heels of the mashi’ah.”  Rabi Mosheh Hayim Luzzato describes the stature of all the generations as the stature of one man.  Every generation adds another segment to this collective man who is in fact the spiritual form of the mashi’ah.  Now, after so many generations have come and gone, we are closer to the conclusion, and all that is lacking in this man are his heels.  The heels form the base of the whole form which hold the entire body upright – therefore they have great importance.
However the heels are also the darker limbs of the body. The heels are rougher than any part of the body, they are the harder and tougher section of the person.  This is also what characterizes the generation of the ‘heels’ – on the one hand it is a rougher, harder generation, yet on the other hand it is this generation that is to form the basis for the full form of the collective spiritual man constructed throughout all the previous generations.
We may describe the construction of this man as a period of pregnancy. As the pregnancy develops and progresses it becomes more arduous and difficult for the mother.  Then the climax of the pregnancy is the birth itself – which is the most difficult part of the entire pregnancy.
Without the knowledge that she is in a process of giving birth to a new life she may have thought to cease the whole labor and the entire painful experience.  Yet of course this is how a new life is borne, and as the process develops and progresses, more and more contrasting forces arise. Finally, in the height of physical pain, the birth itself takes place, and the life that was created bursts out from darkness into the light.
“חֶבֻלֵי מָֹשִיחַ” – the “birth pains of the mashi’ah” – are exactly the birth pains experienced at the conclusion of labor; the pains of the birth of the World’s redemption and the liberation from the bite of the primal snake.

There is an expression which appears in Masekhet Sanhedrin (98b) regarding the era of the mashi’ah.  The Gemara records that the Amora’im prayed that the mashi’ah should come, but that they should not see him.  They did not want to be present in the era of mashi’ah for they knew that his coming would herald the struggle of contradicting forces and would yield a terrible crisis of the collision of so many opposing forces.  Rav Yosef disagreed with this approach, and he makes a startling statement: “Let him come and I will sit in the shade of donkey dung.”
Rashi explains that the other Amora’im preferred not to live in the times of the mashi’ah for they feared the strife and upheaval that he would instigate.  We may understand these calamities as external problems, for even a cursory glance of the last one-hundred years will reveal the terrible threats that cast their shadow over Erez Yisra’el.  Yet we may also understand that these troubles were internal problems, or our very own ‘birth pains.’  This is the expression of the conflict expressed in this Gemara, a great tension between the stance of Rav Yosef and his contemporaries.
These concepts – of opposing forces that arise in war as well as in the mission of the mashi’ah – serve as an introduction to the words of Rav Kook.
"הנשמה הטבעית של האומה, שנתעלפה בימי בגלות, צריכה היא לשוב לאיתנה זה הוא תוכן החיים של עקבתא דמשיחא, המרובה כל כך בצרות רוחניות וגשמיות"

“The natural soul (“neshamah”) of the (Jewish) nation which became faint in the days of the exile is required to return to its strength.  This is the content of life during “the Heels of the mashi’ah” which is replete with so many spiritual and physical hardships.”

(Ne’edar ba-Kodesh, also printed in Ma’amarei ha-Reiyah 2)
The soul of the Jewish nation can never die, for: 

"וְגַם נֵצַח יִשְׂרָאֵל לֹא יְשַׁקֵּר וְלֹא יִנָּחֵם כִּי לֹא אָדָם הוּא לְהִנָּחֵם."
“And also the Eternal One of Yisra’el will not lie nor change His mind; for He is not a man, that He should change His mind.”
(Shemu’el I 15:29)
However the natural soul – or the spiritual segment connected to nature – fainted during the exile.  It is not dead, but it is also not properly alive either.  It possesses a life-force, yet this remains static and unmoving.

The re-awakening of that life-force is what characterizes the period termed “עִקֻבֻתָא דֻּמֹֻשִיחָא” – “heels of the mashi’ah.”  

"ודווקא בעת אשר חלקים התחתונים של הנשמה, בחינות הנפש שלה חוזרים לתחייה, מתעוררים כוחות שפלים וחרבים רבים להתראות ולהתגלות בעולם "
“And specifically at the time that the lower segments of the soul (“neshamah”) has its soul (“nefesh”) qualities resurrected such that base forces and many swords are awakened to appear and become manifest in the world.”
(ibid.)

In general we may say that a “נֶפֶֹש” (“nefesh”- soul) is an expression of the lowliest life-force which translates supernal forces into the earthly reality. It is also the internal force that stands behind the physical impulses of one’s body.
Opposing thess is the loftier more heavenly segment of man’s stature.  Thus we have a conflict that is created again as a result of the resurrection of the nation’s nefesh which has remained faint and dormant throughout the exile.  These renewed forces are extremely important – they grant the nation its natural strengths and powers – yet simultaneously they release the negative consequences of these forces.  And thus a reality of internal contradiction is formed within the nation – on one hand positive forces are awakened that ensure the natural existence of the nation in its land with a state, an army, and an economy; on the other hand, negative, dark forces are born simultaneously.
We may illustrate this by way of an example that someone used in order to explain the nature of the Second Aliyah to me.  In this Aliyah one of two types of people disembarked the ship to step into Erez Yisra’el.  The first was a Torah observant Jew who had lived his entire life in his village in Europe, and now he desired to come to Erez Yisra’el for “The Shekhinah is in exile” and therefore the only way to make it manifest is in Erez Yisra’el.  This is his motive for making Aliyah.
The other person also comes to Erez Yisra’el for the same reason yet with opposite motivation.  He also feels that “The Shekhinah is in exile” and thus decides to come to Erez Yisra’el – to leave the Shekhinah and all of religious life in the exile and in the Diaspora, and here in Erez Yisra’el he desires to cast off the yoke of Torah and Mizvot.
These two characters are the historical-practical expression, then and now, of the two opposing forces that battle each other.

It seems that there is no way to reconcile these two forces, nothing can be done,
"ובעת ההיא עצמה צריכים השרידים, שאומץ ה' בלבם, להאיר את האורה העלינוה של הנשמה באופן שהיסודות התחתונים ישמשו להיות מוסיפים חיל וכוח רב אל היסודות העליונים והיה הבניין שלם"

“And at that specific period of time the remnants who have the courage of God in their hearts must illuminate (with) the supernal light of the neshamah in such a manner that the lower (spheres) will be utilized to add power and great might to the supernal fundamentals, and the construction will (thus) be complete.”

(ibid.)

Rav Kook writes that we need remnants, “remnants who have the courage of God in their hearts” – in other words: remnants of stature. These must come from the highest place – they are not merely people who teach Torah in Erez Yisra’el – they are people of tremendous vision and extraordinary perception.  They must feel the terrible tragedy of the heavenly and the earthly not succeeding in coming together.  
This is what Rav Yosef states about being prepared to sit “in the shade of donkey dung.”  A donkey (חַמוֹר) represents materialism (חוֹמֻרִיוּת), and “the shade of donkey dung” represents the might of the material that will burst forth in the era of the mashi’ah.  For the mashi’ah will ride on a donkey – it is these forces that he will harness, subdue, and refine.  Just as one rises after fainting with a sudden burst of life, so too the nations arises with a fresh burst of life properly understood.
Now we encounter the responsibility of those “remnants who have the courage of God in their hearts” – to properly direct the forces and might.
How these courageous remnants will cause these strengths to become manifest is as follows:
"לבאר צריכים , שע"י ההתגברות של הכוחות השפלים לבדם יאבדו הם בעצמם את ערכם, והאומה לא תמצא לא את עצמה ולא את מטרת חייה"

“They must clarify – for through solely the increase of the base forces they will lose their value, and the nation will not find itself and the purpose of its life.”
(ibid.)

Rav Kook’s words are astounding – they were writing approximately ninety-years ago.  Only a select few understood his words, yet behold Rav Kook foresees a long process whereby if the base forces do not unite with the supernal forces a terrible tragedy will result.  Without these base forces – which have their own place in reality, for they invigorate the life-force and the might that becomes practical reality – connecting to the supernal ideals and content, they themselves will cause the loss of value and direction of the entire nation. 
"אבל רק אז ישובו הכוחות כולם להיות מוארים באור המלא של חייהם כאשר יתקשרו כולם זה בזה ולא יאמר כל אחד לבדו "אני אמלוך"

“Only then will all the forces return to be illuminated by the full illumination of their lives when they all join with one another, and no individual (force) will say: ‘I (alone) will rule.’”
(ibid.)

In other words there is a need for the complete synthesis of these two ideals – the heavenly and the earthly must unite.  Neither force is sufficient on its own – neither the ‘Spiritual Kingdom’ nor the ‘Physical Kingdom’ is appropriate.  Only in their fusion, when the spiritual directs and guides the lower-physical realms and the physical grants the spiritual its true worth, can they both become manifest.
"פגימות הנשמות תתמלאנה בכל אחד מחברו", עד שיתייצב מכולם בניין איתן, חטיבה רבת הקודש ורבת העוז מלאה חיים ומופיעה בנצח והוד"

“The deficiencies of the souls will be completed each from his fellow’s until one mighty construction will stand from all of them, a most sanctified and powerful unit full of life manifest in eternity and splendor.”
(ibid.)

Thus sanctity and might will appear, and these will become manifest “in eternity and splendor.  Eternity (“נֶצַח”) is the quality of being victorious (“לֻנַצֵחַ”) – overcoming the difficulties and thus becoming eternal.  However the able to rise above the difficulties requires strength.  Therefore Hazal explain that “הנצח זו ירושלים” – “‘eternity’ – this is Jerusalem.’  In order to reach Jerusalem one must toil, exert himself, and invest his strength in his journey.  And “ההוד זה בית המקדש” – “‘Splendor’ - this is the Temple” – for ‘splendor’ is acquired once you reach it through greatness.  The nations of the world will flock to the Beit Mikdash not because we were victorious, but rather due to the Beit Mikdash’s might and greatness.
Thus “the deficiencies of the souls will be completed” and there will no longer exist a state of deficiency, rather both forces will unite in perfection and harmony.
Then Rav Kook concludes with a personal request:

"ואם לשוננו קצרה היא להביע את כל החוסן החבוי בטמיריותה של בקשה שלמה ועליונה זו, נבטא גם בגמגום מעט-מעט מחפצנו הגדול"

“And if our tongues are (too) short to express the might held in the depths of this complete and supernal request, we will still haltingly, little-by-little, express our great desire.”
(ibid.)

Rav Kook says that he may be talking with no-one understanding his intentions, still this is such a fundamental concept that he will “haltingly, little-by-little,” express it.

"והיו דברינו כאש מצרף וכפטיש יפוצץ סלע"

“And may our words be as a refining fire and a hammer that shatters boulders.”
(ibid.)

Why is this?

"כי דבר ה' הוא וממקור אור הקודש המחיה כל הם הולכים ומפכים "

“For this is God’s word and it stems from the light of sanctity that gives life to those who progress and become enlightened.”
(ibid.)

And then Rav Kook concludes:

"אשרי אדם שומע לי"

“Happy is the man who heeds me.”
(ibid.)

Rav Kook knows that his teaching is not ‘popular’ yet he feels it is his duty to express it with the hope and prayer that it will be heeded.

These, then, are the “birth pains of the mashi’ah,” the arousing of opposing desires, the desires of birth, desires that are aroused after a long slumber, after the fainting of the exile.  The holy obligation is to know how to fuse all these into one.  This spiritual labor requires “remnants who have the courage of God in their hearts.”
Thus in order to reach next week’s parashah, “כי תבוא אל הארץ” – “When you come into the land” (Devarim 26:1) – we must first pass through Parashat Ki Teze.  Ki Teze describes the great struggle within man himself, between the soldier who sets out to war with full faith in God, and indeed God lays his enemies before him.  On the other hand however, the basest lusts are aroused, termed “וְחָשַׁקְתָּ” – “and you desire” – which denotes a deep lust and tremendous desire. Yet this is exactly the internal fundamental concept – if we know how to unite these two extremes then “the deficiencies of the souls will be completed.”  Only by joining these two opposites will we acquire the content and the might simultaneously.
Translated by Sholem Hurwitz.
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