24th Tamuz 5765 – 31/07/05

Parashot Matot-Mas’ei

“And this is the Torah which Mosheh placed before Benei Yisra’el”

Rav M. Elon

There is one point that joins the parashot of Matot and Mas’ei – the discussion of those laws pertaining to the eastern side of the Jordan River.  In Parashat Mas’ei we read of the Arei Miklat (Cities of Refuge) which are to be established on the eastern bank of the Jordan.  The verses state:
"וַיְדַבֵּר י-הוה אֶל מֹשֶׁה לֵּאמֹר;  דַּבֵּר אֶל בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם כִּי אַתֶּם עֹבְרִים אֶת הַיַּרְדֵּן אַרְצָה כְּנָעַן;  וְהִקְרִיתֶם לָכֶם עָרִים עָרֵי מִקְלָט תִּהְיֶינָה לָכֶם וְנָס שָׁמָּה רֹצֵחַ מַכֵּה נֶפֶשׁ בִּשְׁגָגָה;  וְהָיוּ לָכֶם הֶעָרִים לְמִקְלָט מִגֹּאֵל וְלֹא יָמוּת הָרֹצֵחַ עַד עָמְדוֹ לִפְנֵי הָעֵדָה לַמִּשְׁפָּט."
“And God spoke to Mosheh saying: ‘Speak to Benei Yisra’el and say to them, “For you are about to pass over the Jordan into the land of Canaan.  (Then) you shall appoint cities to be as cities of refuge for you; that the murderer who takes a life unintentionally shall flee there.  And they shall be to you cities of refuge from the avenger; that the murderer should not die until he stands before the congregation in judgment.”’”
(Bemidbar 35:9-12)

The parashah (section) of the Arei Miklat, those communal prisons that serve as the refuge for anyone who kills unintentionally, is a most fascinating parashah.  We will not deal with this topic in depth within the scope of this shi’ur, however we will note the national distribution of these cities as a foundation for our coming discussion. 
"וְהֶעָרִים אֲשֶׁר תִּתֵּנוּ שֵׁשׁ עָרֵי מִקְלָט תִּהְיֶינָה לָכֶם;  אֵת שְׁלֹשׁ הֶעָרִים תִּתְּנוּ מֵעֵבֶר לַיַּרְדֵּן וְאֵת שְׁלֹשׁ הֶעָרִים תִּתְּנוּ בְּאֶרֶץ כְּנָעַן עָרֵי מִקְלָט תִּהְיֶינָה;  לִבְנֵי יִשְׂרָאֵל וְלַגֵּר וְלַתּוֹשָׁב בְּתוֹכָם תִּהְיֶינָה שֵׁשׁ הֶעָרִים הָאֵלֶּה לְמִקְלָט לָנוּס שָׁמָּה כָּל מַכֵּה נֶפֶשׁ בִּשְׁגָגָה."
“And the cities which you shall give shall be six Arei Miklat.  Three of these cities you shall give on this side of the Jordan, and three cities you shall give in the land of Canaan to be cities of refuge.  These six cities shall be a refuge for Benei Yisra’el, and for the stranger, and for the sojourner among them, so that anyone who kills any person unintentionally may flee there.”
(ibid. v.13-15)

Already at first glance we see that there is no proportional measure of the number of Arei Miklat on each side of the Jordan corresponding to the surrounding population.  To the west of the Jordan we find the domicile of nine and a half tribes, yet in all this area only three Arei Miklat are to be established.  And on the eastern banks of the Jordan no more than two and half tribes are to dwell – yet half the total of Arei Miklat are to established there.
The Gemara discusses the disproportional ratio of the Arei Miklat, and it explains the distinction as follows:

"אמר אביי: בגלעד שכיחי רוצחים"

“Abaye said: ‘Murderers are (more) common in Gil’ad.’”
(Makot 9b)

In other words: in the Gil’ad region, east of the Jordan, there are more murderers.  This is something we must understand – how it is that this locale seems to encourage murder and manslaughter, which are expressed in acts of unintentional murder?  We will return to this concept later in the shi’ur.

This section dealing with the Arei Miklat is repeated in Sefer Devarim:
"אָז יַבְדִּיל מֹשֶׁה שָׁלֹשׁ עָרִים בְּעֵבֶר הַיַּרְדֵּן מִזְרְחָה שָׁמֶשׁ;  לָנֻס שָׁמָּה רוֹצֵחַ אֲשֶׁר יִרְצַח אֶת רֵעֵהוּ בִּבְלִי דַעַת וְהוּא לֹא שֹׂנֵא לוֹ מִתְּמֹל שִׁלְשׁוֹם וְנָס אֶל אַחַת מִן הֶעָרִים הָאֵל וָחָי;  אֶת בֶּצֶר בַּמִּדְבָּר בְּאֶרֶץ הַמִּישֹׁר לָראוּבֵנִי וְאֶת רָאמֹת בַּגִּלְעָד לַגָּדִי וְאֶת גּוֹלָן בַּבָּשָׁן לַמְנַשִּׁי."
“Then Mosheh set apart three cities on the eastern side of the Jordan,
That the murderer who killed his neighbor unintentionally, and did not hate him previsouly, might flee there; and he (may) flee to one of these cities and (thus) live – Bezer in the desert, in the flatlands, for the Reuvenites; and Ramot in Gil’ad for the Gadites; and Golan in Bashan for the Menashites.”
(Devarim 4:41-43)

The parashah is repeated in Sefer Devarim, yet here we are told of the names of each of the Arei Miklat.  Yet there is an essential difficulty which plagues these verses – the three Arei Miklat on the east banks of the Jordan have no substance or significance until the other three Arei Miklat are established to the west of the Jordan.  These three cities simply cannot serve as places of refuge until the three other cities are established.  As we know, Mosheh does not merit to enter Erez Yisra’el – why then does he found these three Arei Miklat in the Gil’ad region?  

Something which is even more troubling is the positioning of this parashah of Mosheh’s establishing the three Arei Miklat in its location in Sefer Devarim – for it does not seem to relate to anything that appears before - or after - it.  Let us examine this issue further – seeing that this difficulty becomes further amplified and emphasized.

We must recall that the background to this event is to be found in Parashat Va-Ethanan.  Mosheh pleads with God that he should be allowed to enter Erez Yisra’el, yet God denies him this request:
"וָאֶתְחַנַּן אֶל י-הוה בָּעֵת הַהִוא לֵאמֹר; אֲ-דֹנָי יְ-הֹוִה אַתָּה הַחִלּוֹתָ לְהַרְאוֹת אֶת עַבְדְּךָ אֶת גָּדְלְךָ וְאֶת יָדְךָ הַחֲזָקָה אֲשֶׁר מִי אֵ-ל בַּשָּׁמַיִם וּבָאָרֶץ אֲשֶׁר יַעֲשֶׂה כְמַעֲשֶׂיךָ וְכִגְבוּרֹתֶךָ;  אֶעְבְּרָה נָּא וְאֶרְאֶה אֶת הָאָרֶץ הַטּוֹבָה אֲשֶׁר בְּעֵבֶר הַיַּרְדֵּן הָהָר הַטּוֹב הַזֶּה וְהַלְּבָנֹן;  וַיִּתְעַבֵּר י-הוה בִּי לְמַעַנְכֶם וְלֹא שָׁמַע אֵלָי וַיֹּאמֶר י-הוה אֵלַי רַב לָךְ אַל תּוֹסֶף דַּבֵּר אֵלַי עוֹד בַּדָּבָר הַזֶּה."
“And I pleaded with God at that time, saying: ‘…I beg You, let me go over, and see the good land that is beyond the Jordan, the good mountain, and the Levanon.’  But God was angry with me owing to you, and He did not hear me; and God said to me: ‘Let it suffice you; speak no more to Me of this matter.’”
(ibid 3:23,25-26)
The master of all the prophets, the great shepherd of God’s nation, was denied his request to enter into Erez Yisra’el, to come to “the good mountain, and the Levanon.”
It is at this point that Mosheh begins to prepare Benei Yisra’el for their entry into Erez Yisra’el.

"וְעַתָּה יִשְׂרָאֵל שְׁמַע אֶל הַחֻקִּים וְאֶל הַמִּשְׁפָּטִים אֲשֶׁר אָנֹכִי מְלַמֵּד אֶתְכֶם לַעֲשׂוֹת לְמַעַן תִּחְיוּ וּבָאתֶם וִירִשְׁתֶּם אֶת הָאָרֶץ אֲשֶׁר י-הוה אֱ-לֹהֵי אֲבֹתֵיכֶם נֹתֵן לָכֶם."
“And now hear, O Yisra’el, the statutes and the judgments, which I teach you, to do them, in order that you may live, and go in and possess the land which God the Lord of your fathers gives you.”
(ibid. 4:1)

And then:

"וְאַתֶּם הַדְּבֵקִים בַּי-הוה אֱ-לֹהֵיכֶם חַיִּים כֻּלְּכֶם הַיּוֹם;  רְאֵה לִמַּדְתִּי אֶתְכֶם חֻקִּים וּמִשְׁפָּטִים כַּאֲשֶׁר צִוַּנִי י-הוה אֱ-לֹהָי לַעֲשׂוֹת כֵּן בְּקֶרֶב הָאָרֶץ אֲשֶׁר אַתֶּם בָּאִים שָׁמָּה לְרִשְׁתָּהּ;  וּשְׁמַרְתֶּם וַעֲשִׂיתֶם כִּי הִוא חָכְמַתְכֶם וּבִינַתְכֶם לְעֵינֵי הָעַמִּים אֲשֶׁר יִשְׁמְעוּן אֵת כָּל הַחֻקִּים הָאֵלֶּה וְאָמְרוּ רַק עַם חָכָם וְנָבוֹן הַגּוֹי הַגָּדוֹל הַזֶּה."
“And you who have cleaved to God your Lord are alive, every one of you this day.  Behold, I have taught you statutes and judgments, as God my master commanded me, that you should do so in the land which you are going to settle.  And you shall keep and do them; for this is your wisdom and your understanding in the eyes of the nations, who, when they shall hear all these statutes, shall say: ‘Surely this great nation is a wise and understanding people.’”
(ibid v. 4-6)
In general, all these verses deal with strengthening the observance of the Torah, the direct contrast to what occurred with the idolatrous practices of  Ba’al Peor.  We must note that the verse “וּשְׁמַרְתֶּם וַעֲשִׂיתֶם כִּי הִוא חָכְמַתְכֶם וּבִינַתְכֶם לְעֵינֵי הָעַמִּים” – “And you shall keep and do them; for it is your wisdom and your understanding in the eyes of the nations” – refers to the Torah.
The Torah then continues, placing further emphasis on observance of the mizvot and the reward for such behavior:
"וְשָׁמַרְתָּ אֶת חֻקָּיו וְאֶת מִצְוֹתָיו אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם אֲשֶׁר יִיטַב לְךָ וּלְבָנֶיךָ אַחֲרֶיךָ וּלְמַעַן תַּאֲרִיךְ יָמִים עַל הָאֲדָמָה אֲשֶׁר י-הוה אֱ-לֹהֶיךָ נֹתֵן לְךָ כָּל הַיָּמִים."
“And you shall keep His statutes and His commandments which I command you this day, that it may be good for you, and for your children after you, and that you may prolong your days upon the land which God your Lord gives you forever.”
(ibid v. 40)
And then we encounter the section of the Arei Miklat which we discussed above:

"אָז יַבְדִּיל מֹשֶׁה שָׁלֹשׁ עָרִים בְּעֵבֶר הַיַּרְדֵּן מִזְרְחָה שָׁמֶשׁ;  לָנֻס שָׁמָּה רוֹצֵחַ אֲשֶׁר יִרְצַח אֶת רֵעֵהוּ בִּבְלִי דַעַת וְהוּא לֹא שֹׂנֵא לוֹ מִתְּמֹל שִׁלְשׁוֹם וְנָס אֶל אַחַת מִן הֶעָרִים הָאֵל וָחָי;  אֶת בֶּצֶר בַּמִּדְבָּר בְּאֶרֶץ הַמִּישֹׁר לָראוּבֵנִי וְאֶת רָאמֹת בַּגִּלְעָד לַגָּדִי וְאֶת גּוֹלָן בַּבָּשָׁן לַמְנַשִּׁי."
“Then Mosheh set apart three cities on the eastern side of the Jordan,
That the murderer who killed his neighbor unintentionally, and did not hate him previsouly, might flee there; and he (may) flee to one of these cities and (thus) live – Bezer in the desert, in the flatlands, for the Reuvenites; and Ramot in Gil’ad for the Gadites; and Golan in Bashan for the Menashites.”
(Devarim 4:41-43)

And the very next verse states:

"וְזֹאת הַתּוֹרָה אֲשֶׁר שָׂם מֹשֶׁה לִפְנֵי בְּנֵי יִשְׂרָאֵל."
“And this is the Torah which Mosheh set before Benei Yisra’el.”
(ibid v. 44)
Once again it is unclear as to the location of this parashah of the three Arei Miklat in this position amidst Mosheh’s address to Am Yisra’el.  And then immediately after this we are told “And this is the Torah which Mosheh set before Benei Yisra’el” – which “Torah” does this verse refer to?

Rashi sensed the lack of clarity in this verse, and therefore comments:
"וזאת התורה – זו שהוא עתיד לסדר אחר פרשה זו."

“‘This is the Torah’ – that (Torah) which he is about to set out after this parashah.”

(Rashi, ibid.)

In other words, this verse refers to the coming verses, the Ten Commandments, and it is these which are referred to as “וְזֹאת הַתּוֹרָה” – “And this is the Torah.”  However, Rashi’s answer is still difficult, for it does not explain why this verse is written directly here, following Mosheh’s setting aside the three Arei Miklat as opposed to immediately prior to the Ten Commandments.

In any event, the Torah continues as follows:

"אֵלֶּה הָעֵדֹת וְהַחֻקִּים וְהַמִּשְׁפָּטִים אֲשֶׁר דִּבֶּר מֹשֶׁה אֶל בְּנֵי יִשְׂרָאֵל בְּצֵאתָם מִמִּצְרָיִם;  בְּעֵבֶר הַיַּרְדֵּן בַּגַּיְא מוּל בֵּית פְּעוֹר בְּאֶרֶץ סִיחֹן מֶלֶךְ הָאֱמֹרִי אֲשֶׁר יוֹשֵׁב בְּחֶשְׁבּוֹן אֲשֶׁר הִכָּה מֹשֶׁה וּבְנֵי יִשְׂרָאֵל בְּצֵאתָם מִמִּצְרָיִם;  וַיִּירְשׁוּ אֶת אַרְצוֹ וְאֶת אֶרֶץ עוֹג מֶלֶךְ הַבָּשָׁן שְׁנֵי מַלְכֵי הָאֱמֹרִי אֲשֶׁר בְּעֵבֶר הַיַּרְדֵּן מִזְרַח שָׁמֶשׁ;  מֵעֲרֹעֵר אֲשֶׁר עַל שְׂפַת נַחַל אַרְנֹן וְעַד הַר שִׂיאֹן הוּא חֶרְמוֹן;  וְכָל הָעֲרָבָה עֵבֶר הַיַּרְדֵּן מִזְרָחָה וְעַד יָם הָעֲרָבָה תַּחַת אַשְׁדֹּת הַפִּסְגָּה."
“These are the testimonies, the statutes, and the judgments which Mosheh spoke to Benei Yisra’el when they came out of Egypt.  On the (east) side of the Jordan, in the valley opposite Bet-Peor, in the land of Sihon king of the Amorites, who ruled from Heshbon, whom Mosheh and Benei Yisra’el defeated, after they came out of Egypt.  And they possessed his land, and the land of Og, king of Bashan, two kings of the Amorites, who were on the eastern banks of the Jordan.  From Aro’er, which is by the bank of Arnon River, to Mount Si’on, which is Hermon.  And all the flood plains on the eastern side of the Jordan to the sea of the Aravah, under the rapids flowing from the cliff.”
(ibid v. 45-49)
And then we reach the Ten Commandments:
"וַיִּקְרָא מֹשֶׁה אֶל כָּל יִשְׂרָאֵל וַיֹּאמֶר אֲלֵהֶם שְׁמַע יִשְׂרָאֵל אֶת הַחֻקִּים וְאֶת הַמִּשְׁפָּטִים אֲשֶׁר אָנֹכִי דֹּבֵר בְּאָזְנֵיכֶם הַיּוֹם וּלְמַדְתֶּם אֹתָם וּשְׁמַרְתֶּם לַעֲשֹׂתָם;  י-הוה אֱ-לֹהֵינוּ כָּרַת עִמָּנוּ בְּרִית בְּחֹרֵב."
“And Mosheh called all Yisra’el and said to them: ‘Hear, O Israel, the statutes and judgments which I speak in your ears today, that you may learn them, and keep them to do them.  God our Lord made a covenant with us in Horev…’”
(ibid 5:1,2)
After this the Torah states the Ten Commandments afresh.

Let us recall the questions we have posed:

Firstly, we must understand why “murderers are more common in Gil’ad.”

Secondly it is not clear why Mosheh establishes the three Arei Miklat on the eastern banks of the Jordan River, prior to entering Erez Yisra’el – for the Arei Miklat only begin to function as such once the west side of the Jordan is conquered and the remaining three Arei Miklat are established there.  Why, then, does Mosheh establish these three Arei Miklat now?
Rashi also addresses this issue:

"אָז יַבְדִּיל – נתן לב, להיות חרד לדבר שיבדילם; ואעפ"י שאינן קולטות עד שֶיֶבָּדְלוּ אותן של ארץ כנען, אמר משה: מצווה שאפשר לקיימה אקיימנה." 

“‘Then (Mosheh) set apart’ – he set his heart, to fear for this matter that he should set them apart. And even though they do not receive (murderers as cities of refuge) until those of the Land of Canaan are set apart, Mosheh said: ‘A mizvah that may be fulfilled – I will fulfill it.’”
(Rashi, Devarim 4:41)

Despite Rashi’s answer we must note that in fact this is a mizvah which cannot be fulfilled now – and thus our original question remains: what is the purpose of Mosheh’s action setting aside tree cities as Arei Miklat?

And finally we questioned the location of this parashah of these three Arei Miklat in the sequence of verses and parshiyot of Parashat Va-Ethanan.
The Keli Yakar answers some of these questions in a most fabulous manner.
The Keli Yakar states:
"אז יבדיל משה שלוש ערים – בקישור פסוק זה עם העניין הקודם יצאו המפרשים ללקוט ולא מצאו ביאור מספיק. ומהו לשון "אז" "

“‘Then Mosheh set apart three cities’ – regarding the connection of this verse to the previous matter the commentators went out to gather (explanations) yet they did not find a sufficing explanation.  Also, what is the terminology of ‘Then?’”

(Keli Yakar, Devarim 4:41)

The Keli Yakar describes the commentator’s search for the peshat (literal meaning) which will explain the positioning of the parashah of “Az yavdil Mosheh” (“Then Mosheh set apart”) in the flow of the verses.  The Keli Yakar adds a question – asking what the unique terminology of  “אָז יַבְדִּיל” – “Then Mosheh set apart” – signifies.
The Keli Yakar then begins his explanation:
"ועתה הטה אזנך ושמע כי מצינו שהאדם מתחיל במצווה אע"פ שאינו יכול לבוא לידי גמר על ידו מכל מקום מצווה שבאה לידו חייב לקיימה, כמו שמצינו בדוד שאמר לשלמה בנו 'וְהִנֵּה בְעָנְיִי הֲכִינוֹתִי לְבֵית י-הוה זָהָב...' אע"פ שידע שהוא אינו יכול לגמור המצווה כי לא הורשה לבנות הבית, מכל מקום התחיל במצווה אע"פ שידע באמת שלא תהיה במלואה וטבה כי אם ע"י בנו"

“And now, turn your ear and hear that we have found that a person begins a mizvah even though he himself is unable to bring it to its conclusion, yet in any event a mizvah that falls into his hand – he is obligated to fulfill it.  As we find with David who told Shelomoh his son: ‘And, behold, in my affliction I have prepared for the House of God: gold…’ (Divrei ha-Yamim I 22:14).  Even though he knew that he would be unable to complete the mizvah for he was not permitted to build the Temple, he still began the mizvah knowing full well that it would only be truly and aptly completed by his son.”
(Keli Yakar, ibid.)

The Keli Yakar then employs a most appropriate metaphor:

"דרך משל איש זקן הנוטע אילן לאתרוג של מצווה, אע"פ שהוא יודע באמת שלא יכול לבוא לידי מצווה זו מכל מקום בניו יכולין לבוא לידי קיומה , וכן ענינים רבים נמצאו על זה האופן."

“By way of a metaphor: An old man plants a tree for the etrog to be used for the mizvah (of the Four Species) even though he knows that he will be incapable of reaching this mizvah, in any event his children will be able to fulfill it.  And so too there are many matters which can be found on this issue.”
(ibid.)
And then on to our topic of discussion:

"ועל זה נאמר בפסוק הקודם 'וְשָׁמַרְתָּ אֶת חֻקָּיו וְאֶת מִצְוֹתָיו אֲשֶׁר אָנֹכִי מְצַוְּךָ הַיּוֹם אֲשֶׁר יִיטַב לְךָ וּלְבָנֶיךָ אַחֲרֶיךָ,' רצה לומר שאם תבוא לידך איזו מצווה תקיימה היום לאלתר, אע"פ שאין טובה נגמר ונראה לאלתר כי אם בזמן שבניך אחריך יגמרו המצווה, מכל מקום תעשה המצווה היום לאלתר בין שייטב לך, רצה לומר שבידך לגומרה , בין שייטב לבניך כי אין בידך לגומרה , ולכן נקט 'לבניך אחריך', מלת 'אחריך' מיותר, ולדברינו אתי שפיר"

“And it is about this that the previous verse was stated: ‘And you shall keep His statutes and His commandments which I command you this day, that it may be good for you, and for your children after you’ (Devarim 4:40).  This indicates that if any mizvah comes to your hands, you must fulfill it immediately, even though its true good and completion will not be apparent now, rather only when your sons after you will complete the mizvah – in any event do the mizvah today, immediately, whether it ‘may be good for you’ and you may be able to complete it, whether it will be good for ‘your children after you.’  And that is why the verse stated ‘for your children after you,’ the word ‘aharekha’ (‘after you’) is superfluous, yet it makes sense in the light of our words.”
(ibid.)
It is this principle, then, of “if any mizvah comes to your hands” that Mosheh teaches us through setting a personal example in establishing the three Arei Miklat on the eastern banks of the Jordan.
"ועל זה נאמר 'אז יבדיל משה שלוש ערים', אע"פ שאינן קולטות עד שיבדלו אותן שלוש בארץ מכל מקום אמר משה מצווה שבאה לדי אקיימנה"

“And it is about this that it states ‘Then Mosheh set apart three cities’ – even though they will not receive (fleeing murderers) until the three (cities) are set aside in Erez Yisra’el, Mosheh still said: ‘A mizvah that comes to my hands – I will fulfill it.’”
(ibid.)

And now the Keli Yakar explains the terminology of “אז” – “then.”
"וזו לשון 'אז', כשלִמֵד את ישראל עניין זה בפסוק הקודם מיד עשה הוא הלכה למעשה בכיוצא בו כדי שיראו ממנו וכן יעשו בכל התורה ומצוותיה, ועל זה נאמר 'וְזֹאת הַתּוֹרָה אֲשֶׁר שָׂם מֹשֶׁה לִפְנֵי בְּנֵי יִשְׂרָאֵל,' שיעשו בכיוצא בזה בכל מצוות התורה" 

“And this is the terminology of ‘then’ – when he taught Yisra’el this concept in the previous verse he immediately acted in accordance with this halakhah in a similar situation in order that they would observe him and act in the same manner with all of the Torah and its mizvot.  Therefore it states ‘And this is the Torah which Mosheh set before Benei Yisra’el’ – that they should act in this manner in regard to all the mizvot of the Torah.”
(ibid.)

Thus the Keli Yakar explains how the content of the parashah of “Az yavdil Mosheh” teaches us – by direct personal example – that when one has the opportunity to fulfill a mizvah, even if the mizvah seems irrelevant now, one must not miss out on this opportunity.  And this ‘Torah,’ this teaching, or this principle is what Mosheh sets before Benei Yisra’el.
The Keli Yakar’s words hold with in them the most beautiful exposition of the verses, yet they are not the peshat of these verses.

It would seem that there is a tremendous principle that is to be found in the conclusion of Sefer Bemidbar regarding the settlement plans of the Tribes of Gad and Reuven, which sheds a bright light on the parashah of “Az yavdil Mosheh” and the reason that it is located in its position in the Torah.
Let us re-examine Parashat Va-Ethanan paying close attention to a point that is repeated and reiterated a number of times.
Mosheh says:

"וְעַתָּה יִשְׂרָאֵל שְׁמַע אֶל הַחֻקִּים וְאֶל הַמִּשְׁפָּטִים אֲשֶׁר אָנֹכִי מְלַמֵּד אֶתְכֶם לַעֲשׂוֹת לְמַעַן תִּחְיוּ וּבָאתֶם וִירִשְׁתֶּם אֶת הָאָרֶץ אֲשֶׁר י-הוה אֱ-לֹהֵי אֲבֹתֵיכֶם נֹתֵן לָכֶם."
“And now hear, O Yisra’el, the statutes and the judgments which I teach you, to do them, in order that you may live, and go in and possess the land which God the Lord of your fathers gives you.”

(ibid. 4:1)

And then:

"וְאַתֶּם הַדְּבֵקִים בַּי-הוה אֱ-לֹהֵיכֶם חַיִּים כֻּלְּכֶם הַיּוֹם;  רְאֵה לִמַּדְתִּי אֶתְכֶם חֻקִּים וּמִשְׁפָּטִים כַּאֲשֶׁר צִוַּנִי י-הוה אֱ-לֹהָי לַעֲשׂוֹת כֵּן בְּקֶרֶב הָאָרֶץ אֲשֶׁר אַתֶּם בָּאִים שָׁמָּה לְרִשְׁתָּהּ;  וּשְׁמַרְתֶּם וַעֲשִׂיתֶם כִּי הִוא חָכְמַתְכֶם וּבִינַתְכֶם לְעֵינֵי הָעַמִּים אֲשֶׁר יִשְׁמְעוּן אֵת כָּל הַחֻקִּים הָאֵלֶּה וְאָמְרוּ רַק עַם חָכָם וְנָבוֹן הַגּוֹי הַגָּדוֹל הַזֶּה."
“And you who have cleaved to God your Lord are alive, every one of you this day.  Behold, I have taught you statutes and judgments, as God my master commanded me, that you should do so in the land where you are going to take possession of it.  And you shall keep and do them; for this is your wisdom and your understanding in the eyes of the nations, who, when they shall hear all these statutes, shall say: ‘Surely this great nation is a wise and understanding people.’”

(ibid v. 4-6)
Mosheh emphasizes that concept of ‘עשייה’ – ‘doing.’  Mosheh even says “לַעֲשׂוֹת כֵּן בְּקֶרֶב הָאָרֶץ” – “that you should do so in the land” – the essence of these action is only in Erez Yisra’el.  Mosheh is once again reminding the nation that he will not merit the ability to do and perform mizvot in Erez Yisra’el.  And then Mosheh tells them that the ‘asiyah’ is “your wisdom and your understanding in the eyes of the nations.”
As they are about to enter into Erez Yisra’el Mosheh teaches Benei Yisra’el that “לא המדרש הוא העיקר אלא המעשה” – “Not study, but deeds is the essence” (Cf. Avot 1:17).  This does not mean that study has no value, but rather that studying itself is not the essence nor the purpose of study, but rather the essence of study is to act and perform deeds.  Of course studying itself has immense value.
We may recall that which we have already mentioned on previous occasions – the famous question as to whether talmud (study) is greater, or perhaps ma’aseh (deed) is greater.  Hazal answer that: 

"גדול תלמוד שמביא לידי מעשה"
“Greater is talmud which brings one to ma’aseh.”

This answer holds within it an internal contradiction – for it states that talmud is the greater value, yet the justification for this is that talmud leads one to action, to perform the ma’aseh.  This would seem to infer that ma’aseh is in fact the greater of the two!
However in truth our question does not even begin.  Let us assume that we wish to convince someone as to the concept of Shabbat and its value.  We may employ the social arguments as to the positive impact the Shabbat day has on the family cell.  Or we may speak of the concept of resting on Shabbat.  However, all these beautiful concepts are incapable of inculcating in one the true value of Shabbat without the vessel, the day itself being observed; for the day itself holds within it all these values combined in its nature.
To the contrary, the foundation of the Torah is the ma’aseh – the deeds and the actions – and through the ma’aseh all of Torah is manifest.  The Rambam in Spain understood the underlying concepts of Shabbat very differently from the Vilna Gaon in Lithuania, who differed in his understanding from that of the Ben Ish Hai in Baghdad.  The motivations – or the internal meanings – of all the mizvot are fluid, they change.  This is a necessity, for the Eternal Wisdom conceived them, and therefore various relevant aspects of their natures are revealed at different periods in history and in differing locations.  However the solid, firm basis remains, the foundations of the ma’aseh – and thus the common denominator uniting the Rambam, the Ramban, the Vilna Gaon, and the Ben Ish Hai is that they all observed Shabbat
.  And thus the eternity of Shabbat becomes manifest throughout the thousands of years of Jewish existence.
This asiyah is “חָכְמַתְכֶם וּבִינַתְכֶם לְעֵינֵי הָעַמִּים” – “your wisdom and your understanding in the eyes of the nations.”  Where is the wisdom of Socrates?  The teachings of Plato?  All these individuals and their teaching have vanished from the face of the earth because the lofty ideas are not accompanied with active vessels of ma’aseh on which they are to take hold. 
Talmud is great even if it does not lead to active conclusions, for it is the type of talmud which leads to ma’aseh.  This is the talmud which is primarily apparent in Erez Yisra’el, where it takes on the very real garb of pragmatic application.  In Erez Yisra’el the talmud is involved with the questions of how a society is to be established on foundations of justice, how a fair judiciary is set up, and how the earth is to be toiled.  It is here that we hear the voice of God calling from every corner, and this is the essence of “מַמְלֶכֶת כֹּהֲנִים וְגוֹי קָדוֹש” – “a kingdom of priests and a holy nation” (Shemot 19:6).
This is in fact the content of Sefer Devarim – the emphasis is on deeds and actions, translating the content of the desert to Erez Yisra’el.  This is also the opening of Sefer Devarim – an introduction which reveals so much as to the nature of the entire book.  As we know, Mosheh opens Sefer Devarim addressing Benei Yisra’el as follows:
"י-הוה אֱ-לֹהֵינוּ דִּבֶּר אֵלֵינוּ בְּחֹרֵב לֵאמֹר רַב לָכֶם שֶׁבֶת בָּהָר הַזֶּה;  פְּנוּ וּסְעוּ לָכֶם וּבֹאוּ הַר הָאֱמֹרִי וְאֶל כָּל שְׁכֵנָיו בָּעֲרָבָה בָהָר וּבַשְּׁפֵלָה וּבַנֶּגֶב וּבְחוֹף הַיָּם אֶרֶץ הַכְּנַעֲנִי וְהַלְּבָנוֹן עַד הַנָּהָר הַגָּדֹל נְהַר פְּרָת."
“God our Lord our spoke to us in Horev, saying: ‘You have remained near this mountain for too long (“rav lakhem”), turn around and travel on, and go to the Amorites highlands and all its neighboring territories in the Aravah, the hill country, the lowlands, the Negev, and the seashore, to the land of the Canaanites, and to Levanon, to the great river, the Euphrates river.”

(Devarim 1:6-7)
Rashi notes immediately:

"רב לכם - כפשוטו !"
“‘Rav lakhem’ – as its literal meaning
!”
(Rashi, ibid. v. 6)

In other words God tells the nation “it is too much for you!” You have remained at Har Sinai for too long – turn and travel to Erez Yisra’el!
In the past
 we have mentioned the severe words of the Keli Yakar who describes this rebuke in great detail.  The Keli Yakar explains that in fact it is here that the root of Am Yisra’el’s problems lies – the ‘love affair’ with Har Sinai as opposed to with “Har ha-Moriyah.”  In other words there was a love for the Torah which is only manifest in the Beit Midrash
 in place of love for the Living Torah of Erez Yisra’el which is manifest in every sphere of life in the State and the kingdom, and in the private life of every Jew.
The Keli Yakar states as follows:
"'רב לכם שבת בהר הזה פנו וסעו לכם'- זו תוכחה ראשונה על שהאנשים שנאו את הארץ ונישבו בהר זה ישיבה של קבע, ולא פנו להם אל האָרֶץ, מקום מיוחד לקיום המצוות, ו'רב לכם' הוא מלשון 'רב לכם בני לוי' (במדבר ט"ז, ז') כלומר המעט הוא המרד והמעל הזה כי רב הוא באמת לכם עניין שֵבֶת ישיבה של קבע בהר הזה."

“‘You have remained near this mountain for too long, turn around and travel on,’– this is the first reproach.


For the people despised the Land and settled at this mountain in a permanent fashion, and they did not turn towards the Land, the unique location to fulfill mizvot.  And ‘You have remained… too long’ – ‘Rav lakhem’ - is the same terminology as ‘Rav lakhem Benei Yisra’el  Levi’ (‘You sons of Levi have gone too far’ – Bemidbar 16:7) – that is to say that this minor (tarrying) is rebellious and sacrilegious. For it is truly too much for you this settling at this mountain in a manner that is permanent.”


(Keli Yakar, Devarim 1:6)
And then:
"אמר להם (הקב"ה) עדיין בפחזותכם קיימתון כי אני אמרתי 'פנו וסעו' כשתלכו מהר חורב מקום שלמדתם עליו תורה  תפנו פניכם אל הארץ מקום שמירת התורה כי לא המדרש עיקר אלא המעשה ואתם בלכתם מחורב רוח אחרת הייתה עמכם"ליסע ממקום מיוחד לתלמוד תורה, ואל מקום שמירת המצוות לא פניתם פניכם ובמרדכם אתם עומדים לשנוא את הארץ."
“God said to them as follows:  ‘You remain in your haste, for I said “turn and travel” when you go from Har Horev the location whereupon you learned Torah; turn your faces to the Land, the place of observing the Torah, for the study itself is not the essence, rather the deed.  Yet you in your traveling from Horev were imbued by a different spirit, to travel from a place designated to the study of Torah to a place of observing the mizvot – you did not turn your faces, and in your rebellion you are liable to despise the Land.’”


(ibid.)

The main message that Mosheh attempts to convey is that he did not merit having the Torah become manifest in every aspect of life in this world, yet he expects that Am Yisra’el will never forget – for it is now that the test begins, the test of ‘asiyah,’ of action and deeds.
Now we must consider Mosheh’s actions in setting apart three cities as Arei Miklat in the east of the Jordan as well as the incident concerning the Tribes of Gad and Reuven and their choice of location for their settlement.

The verses state as follows:

"וּמִקְנֶה רַב הָיָה לִבְנֵי רְאוּבֵן וְלִבְנֵי גָד עָצוּם מְאֹד וַיִּרְאוּ אֶת אֶרֶץ יַעְזֵר וְאֶת אֶרֶץ גִּלְעָד וְהִנֵּה הַמָּקוֹם מְקוֹם מִקְנֶה;  וַיָּבֹאוּ בְנֵי גָד וּבְנֵי רְאוּבֵן וַיֹּאמְרוּ אֶל מֹשֶׁה וְאֶל אֶלְעָזָר הַכֹּהֵן וְאֶל נְשִׂיאֵי הָעֵדָה לֵאמֹר;  עֲטָרוֹת וְדִיבֹן וְיַעְזֵר וְנִמְרָה וְחֶשְׁבּוֹן וְאֶלְעָלֵה וּשְׂבָם וּנְבוֹ וּבְעֹן;  הָאָרֶץ אֲשֶׁר הִכָּה י-הוה לִפְנֵי עֲדַת יִשְׂרָאֵל אֶרֶץ מִקְנֶה הִוא וְלַעֲבָדֶיךָ מִקְנֶה."
“And the sons of Reuven and the sons of Gad had a great multitude of cattle; and when they saw the land of Ya’zer, and the land of Gil’ad, and behold, the place was a region for cattle.  And the sons of Gad and the sons of Reuven came and spoke to Mosheh, and to El’azar the kohen, and to the princes of the congregation, saying:  Atarot, and Dibon, and Ya’zer, and Nimrah, and Heshbon, and El’aleh, and Sevam, and Nevo, and Beon – The country which God struck before the congregation of Yisra’el is a land for cattle, and your servants have cattle.”
(Bemidbar 33:1-4)
And then we encounter a break in the narrative, a break which hints at the hesitation that they experience as they are about to make their request of Mosheh.

"וַיֹּאמְרוּ אִם מָצָאנוּ חֵן בְּעֵינֶיךָ יֻתַּן אֶת הָאָרֶץ הַזֹּאת לַעֲבָדֶיךָ לַאֲחֻזָּה אַל תַּעֲבִרֵנוּ אֶת הַיַּרְדֵּן."
“(Then) they said: ‘If we have found favor in your eyes, let this land be given to your servants for a possession, and do not take us across the Jordan.’”
(ibid. v. 5)
This request may be understood in two manners – we might say that we may understand this request “לכף זכות” – “to the favorable side (of the scale),” or “לכף חובה” – “to the obliging side (i.e. unfavorably).”  On the positive side, they request to remain on the eastern side of the Jordan, yet they commit to first fulfill their obligations towards the rest of the nation who is to move on to the conquest of Erez Yisra’el.

We may also understand this request in a negative light – for they plan to remain on the one side of the Jordan River, effectively disengaging themselves from the rest of Am Yisra’el, and from their shared responsibilities.

Mosheh, it seems, understands their request as a negative act, and thus reacts with great severity:
"וַיֹּאמֶר מֹשֶׁה לִבְנֵי גָד וְלִבְנֵי רְאוּבֵן הַאַחֵיכֶם יָבֹאוּ לַמִּלְחָמָה וְאַתֶּם תֵּשְׁבוּ פֹה;  וְלָמָּה תְנִיאוּן אֶת לֵב בְּנֵי יִשְׂרָאֵל מֵעֲבֹר אֶל הָאָרֶץ אֲשֶׁר נָתַן לָהֶם י-הוה;  כֹּה עָשׂוּ אֲבֹתֵיכֶם בְּשָׁלְחִי אֹתָם מִקָּדֵשׁ בַּרְנֵעַ לִרְאוֹת אֶת הָאָרֶץ;  וַיַּעֲלוּ עַד נַחַל אֶשְׁכּוֹל וַיִּרְאוּ אֶת הָאָרֶץ וַיָּנִיאוּ אֶת לֵב בְּנֵי יִשְׂרָאֵל לְבִלְתִּי בֹא אֶל הָאָרֶץ אֲשֶׁר נָתַן לָהֶם י-הוה;  וַיִּחַר אַף י-הוה בַּיּוֹם הַהוּא וַיִּשָּׁבַע לֵאמֹר;  אִם יִרְאוּ הָאֲנָשִׁים הָעֹלִים מִמִּצְרַיִם מִבֶּן עֶשְׂרִים שָׁנָה וָמַעְלָה אֵת הָאֲדָמָה אֲשֶׁר נִשְׁבַּעְתִּי לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב כִּי לֹא מִלְאוּ אַחֲרָי;  בִּלְתִּי כָּלֵב בֶּן יְפֻנֶּה הַקְּנִזִּי וִיהוֹשֻׁעַ בִּן נוּן כִּי מִלְאוּ אַחֲרֵי י-הוה;  וַיִּחַר אַף י-הוה בְּיִשְׂרָאֵל וַיְנִעֵם בַּמִּדְבָּר אַרְבָּעִים שָׁנָה עַד תֹּם כָּל הַדּוֹר הָעֹשֶׂה הָרַע בְּעֵינֵי י-הוה;  וְהִנֵּה קַמְתֶּם תַּחַת אֲבֹתֵיכֶם תַּרְבּוּת אֲנָשִׁים חַטָּאִים לִסְפּוֹת עוֹד עַל חֲרוֹן אַף י-הוה אֶל יִשְׂרָאֵל;  כִּי תְשׁוּבֻן מֵאַחֲרָיו וְיָסַף עוֹד לְהַנִּיחוֹ בַּמִּדְבָּר וְשִׁחַתֶּם לְכָל הָעָם הַזֶּה."
“And Mosheh said to the sons of Gad and to the sons of Reuven: ‘Shall your brothers go to war, while you sit here?  And why do you discourage the heart of Benei Yisra’el from going over to the land which God has given them?  Thus did your fathers, when I sent them from Kadesh Barne’a to see the land.  They ascended to the valley of Eshkol, and saw the land, and they discouraged the heart of Benei Yisra’el, that they should not go into the land which God had given them.  And God's anger was kindled at that time, and He swore, saying: “Surely none of the men who came out of Egypt, from twenty years old and upward, shall see the land which I swore to Avraham, to Yizhak, and to Ya’akov; for they have not wholly followed me;  Except for Kalev the son of Yefuneh the Kenazite, and Yehoshu’a bin Nun; for they have wholly followed God.”  And God's anger was kindled against Yisra’el, and He made them wander in the wilderness for forty years, until the end of the whole generation which had done evil in the eyes of God.  And, behold, you have risen in your fathers' stead, an increase of sinful men, to increase still more the fierce anger of God toward Israel.  For if you turn away from Him, He will yet again leave them in the wilderness; and you shall destroy all this people.’”
(ibid. v. 6-15)
And then the Tribes of Gad and Reuven attempt to clarify the pure nature of their intentions: 
"וַיִּגְּשׁוּ אֵלָיו וַיֹּאמְרוּ גִּדְרֹת צֹאן נִבְנֶה לְמִקְנֵנוּ פֹּה וְעָרִים לְטַפֵּנוּ; וַאֲנַחְנוּ נֵחָלֵץ חֻשִׁים לִפְנֵי בְּנֵי יִשְׂרָאֵל עַד אֲשֶׁר אִם הֲבִיאֹנֻם אֶל מְקוֹמָם וְיָשַׁב טַפֵּנוּ בְּעָרֵי הַמִּבְצָר מִפְּנֵי יֹשְׁבֵי הָאָרֶץ; לֹא נָשׁוּב אֶל בָּתֵּינוּ עַד הִתְנַחֵל בְּנֵי יִשְׂרָאֵל אִישׁ נַחֲלָתוֹ; כִּי לֹא נִנְחַל אִתָּם מֵעֵבֶר לַיַּרְדֵּן וָהָלְאָה כִּי בָאָה נַחֲלָתֵנוּ אֵלֵינוּ מֵעֵבֶר הַיַּרְדֵּן מִזְרָחָה."
“And they came approached him, and said, ‘We will build sheepfolds here for our cattle, and cities for our little ones, but we ourselves will go ready armed before Benei Yisra’el until we have brought them to their place; and our little ones shall live in the fortified cities because of the inhabitants of the land.  We will not return to our houses, until every man in Benei Yisra’el has inherited his inheritance.  For we will not inherit with them on the other side of the Jordan, and beyond, because our inheritance has fallen to us on the east side of the Jordan.’”
(ibid. v. 16-19)
The Tribes of Gad and Reuven “approach” Mosheh.  This description hints as the hesitation and apprehension they feel after Mosheh’s harsh response.  The difficult atmosphere has still not been dissolved – for Mosheh adds:
"וַיֹּאמֶר אֲלֵיהֶם מֹשֶׁה אִם תַּעֲשׂוּן אֶת הַדָּבָר הַזֶּה אִם תֵּחָלְצוּ לִפְנֵי י-הוה לַמִּלְחָמָה; וְעָבַר לָכֶם כָּל חָלוּץ אֶת הַיַּרְדֵּן לִפְנֵי י-הוה עַד הוֹרִישׁוֹ אֶת אֹיְבָיו מִפָּנָיו; וְנִכְבְּשָׁה הָאָרֶץ לִפְנֵי י-הוה וְאַחַר תָּשֻׁבוּ וִהְיִיתֶם נְקִיִּים מֵי-הוה וּמִיִּשְׂרָאֵל וְהָיְתָה הָאָרֶץ הַזֹּאת לָכֶם לַאֲחֻזָּה לִפְנֵי י-הוה; וְאִם לֹא תַעֲשׂוּן כֵּן הִנֵּה חֲטָאתֶם לַי-הוה וּדְעוּ חַטַּאתְכֶם אֲשֶׁר תִּמְצָא אֶתְכֶם; בְּנוּ לָכֶם עָרִים לְטַפְּכֶם וּגְדֵרֹת לְצֹנַאֲכֶם וְהַיֹּצֵא מִפִּיכֶם תַּעֲשׂוּ."
“And Mosheh said to them, If you will do this thing, if you will go armed before God to war.  And will go all of you armed over Jordan before God, until he has driven out his enemies from before him.  And the land be subdued before God; then afterwards you shall return, and be guiltless before God, and before Israel; and this land shall be your possession before God.  But if you will not do so, behold, you have sinned against God; and be sure your sin will find you out.  Build cities for your little ones, and folds for your sheep; and do that which has come out of your mouth.”
(ibid. v. 20-24)
Then they repeat the commitment they are willing to make:
"וַיֹּאמֶר בְּנֵי גָד וּבְנֵי רְאוּבֵן אֶל מֹשֶׁה לֵאמֹר עֲבָדֶיךָ יַעֲשׂוּ כַּאֲשֶׁר אֲדֹנִי מְצַוֶּה; טַפֵּנוּ נָשֵׁינוּ מִקְנֵנוּ וְכָל בְּהֶמְתֵּנוּ יִהְיוּ שָׁם בְּעָרֵי הַגִּלְעָד; וַעֲבָדֶיךָ יַעַבְרוּ כָּל חֲלוּץ צָבָא לִפְנֵי י-הוה לַמִּלְחָמָה כַּאֲשֶׁר אֲדֹנִי דֹּבֵר."
“And the sons of Gad and the sons of Reuven spoke to Mosheh, saying, Your servants will do as my master commands.  Our infants, our wives, our flocks, and all our cattle, shall be there in the cities of Gil’ad; But your servants will pass over, every man armed for war, before God to battle, as my master said.”
(ibid. v. 25-27)
However, Mosheh  seems to be unwilling to trust them or to rely on them, and therefore appoints a forum from the heads of the tribes to ascertain that they are indeed living up to their commitment.

"וַיְצַו לָהֶם מֹשֶׁה אֵת אֶלְעָזָר הַכֹּהֵן וְאֵת יְהוֹשֻׁעַ בִּן נוּן וְאֶת רָאשֵׁי אֲבוֹת הַמַּטּוֹת לִבְנֵי יִשְׂרָאֵל; וַיֹּאמֶר מֹשֶׁה אֲלֵהֶם אִם יַעַבְרוּ בְנֵי גָד וּבְנֵי רְאוּבֵן אִתְּכֶם אֶת הַיַּרְדֵּן כָּל חָלוּץ לַמִּלְחָמָה לִפְנֵי י-הוה וְנִכְבְּשָׁה הָאָרֶץ לִפְנֵיכֶם וּנְתַתֶּם לָהֶם אֶת אֶרֶץ הַגִּלְעָד לַאֲחֻזָּה; וְאִם לֹא יַעַבְרוּ חֲלוּצִים אִתְּכֶם וְנֹאחֲזוּ בְתֹכְכֶם בְּאֶרֶץ כְּנָעַן."
“So concerning them Mosheh commanded El’azar the kohen, and Yehoshu’a bin Nun, and the chief fathers of the tribes of the sons of Israel.  And Mosheh said to them, ‘If the sons of Gad and the sons of Reuven will cross with you over Jordan, every man armed to battle, before God, and the land shall be subdued before you; then you shall give them the land of Gil’ad for a possession.  But if they will not cross over with you armed, they shall have possessions among you in the land of Canaan.’”
(ibid. v. 28-30)
Once again the Tribes of Gad and Reuven reiterate their pledge:
"וַיַּעֲנוּ בְנֵי גָד וּבְנֵי רְאוּבֵן לֵאמֹר אֵת אֲשֶׁר דִּבֶּר י-הוה אֶל עֲבָדֶיךָ כֵּן נַעֲשֶׂה; נַחְנוּ נַעֲבֹר חֲלוּצִים לִפְנֵי י-הוה אֶרֶץ כְּנָעַן וְאִתָּנוּ אֲחֻזַּת נַחֲלָתֵנוּ מֵעֵבֶר לַיַּרְדֵּן."
“And the sons of Gad and the sons of Reuven answered, saying, ‘As God has said to your servants, so will we do.  We will pass over armed before God into the land of Canaan, that the possession of our inheritance on this side of the Jordan may be ours.’”
(ibid. v. 31-32)
At the conclusion of this episode a third tribe, or half thereof, joins these two tribes in their endeavor to settle the eastern banks of the Jordan – half the Tribe of Menasheh.

"וַיִּתֵּן לָהֶם מֹשֶׁה לִבְנֵי גָד וְלִבְנֵי רְאוּבֵן וְלַחֲצִי שֵׁבֶט מְנַשֶּׁה בֶן יוֹסֵף אֶת מַמְלֶכֶת סִיחֹן מֶלֶךְ הָאֱמֹרִי וְאֶת מַמְלֶכֶת עוֹג מֶלֶךְ הַבָּשָׁן הָאָרֶץ לְעָרֶיהָ בִּגְבֻלֹת עָרֵי הָאָרֶץ סָבִיב."
“And Mosheh gave to them, to the sons of Gad, and to the sons of Reuven, and to half the tribe of Menasheh, son of Yosef, the kingdom of Sihon king of the Amorites, and the kingdom of Og king of Bashan, the land, with its cities in the borders, even the cities of the country around.”
(ibid. v. 33)
Why is half the Tribe of Menasheh suddenly included in this request?  This tribe had not even requested to remain on the eastern side of the Jordan.  Why does the Torah specifically record that is the tribe of “Menasheh, son of Yosef?”

In answering these questions we will move towards understanding Mosheh’s harsh reaction to their request, and we will appreciate the deep concern that served as its basis.  We will examine this issue through an important note of the Akeidat Yizhak.  The Akeidat Yizhak notes that there is a fine – yet essential – distinction between the words of the Tribes of Gad and Reuven when they first addressed Mosheh and then later when they spoke to him again.  This distinction arises as a result of Mosheh’s words to them.

As we recall, after placing their request with Mosheh, and after his harsh rebuke, the Tribe of Gad says:
"וַיִּגְּשׁוּ אֵלָיו וַיֹּאמְרוּ גִּדְרֹת צֹאן נִבְנֶה לְמִקְנֵנוּ פֹּה וְעָרִים לְטַפֵּנוּ; וַאֲנַחְנוּ נֵחָלֵץ חֻשִׁים לִפְנֵי בְּנֵי יִשְׂרָאֵל עַד אֲשֶׁר אִם הֲבִיאֹנֻם אֶל מְקוֹמָם וְיָשַׁב טַפֵּנוּ בְּעָרֵי הַמִּבְצָר מִפְּנֵי יֹשְׁבֵי הָאָרֶץ."
“And they approached him, and said, ‘We will build sheepfolds here for our cattle, and cities for our little ones, but we ourselves will go ready armed before Benei Yisra’el until we have brought them to their place; and our little ones shall live in the fortified cities because of the inhabitants of the land.’”  

(ibid. v. 16-17)
Then Mosheh emphasizes the error in their words – they are not to go “ready before Benei Yisra’el” but rather “before God.”
"וַיֹּאמֶר אֲלֵיהֶם מֹשֶׁה אִם תַּעֲשׂוּן אֶת הַדָּבָר הַזֶּה אִם תֵּחָלְצוּ לִפְנֵי י-הוה לַמִּלְחָמָה; וְעָבַר לָכֶם כָּל חָלוּץ אֶת הַיַּרְדֵּן לִפְנֵי י-הוה עַד הוֹרִישׁוֹ אֶת אֹיְבָיו מִפָּנָיו; וְנִכְבְּשָׁה הָאָרֶץ לִפְנֵי י-הוה וְאַחַר תָּשֻׁבוּ וִהְיִיתֶם נְקִיִּים מֵי-הוה וּמִיִּשְׂרָאֵל וְהָיְתָה הָאָרֶץ הַזֹּאת לָכֶם לַאֲחֻזָּה לִפְנֵי י-הוה; וְאִם לֹא תַעֲשׂוּן כֵּן הִנֵּה חֲטָאתֶם לַי-הוה וּדְעוּ חַטַּאתְכֶם אֲשֶׁר תִּמְצָא אֶתְכֶם."
“And Mosheh said to them, ‘If you will do this thing, if you will go armed before God to war.  And will go all of you armed over the Jordan before God, until He has driven out His enemies from before Him.  And the land be subdued before God; then afterwards you shall return, and be guiltless before God, and before Yisra’el; and this land shall be your possession before God.  But if you will not do so, behold, you have sinned against God; and be sure your sin will find you out.’”  

(ibid. v. 20-23)
The “great multitude of cattle” that these tribes possessed could have greatly endangered them.  Despite the tremendous devotion in their first declaration that they will lead Benei Yisra’el in war, that they will be the spearhead of the army – Mosheh’s concerns are not laid to rest, in fact they only increase.

Mosheh fears that in the fervor of their courageous actions they will forget that they are not merely the advance military brigade of Am Yisra’el but that they are the pioneers who move first before God.  Their increased activity while lacking the express, deep knowledge that they act “before God” may create a rift between heaven and earth.
And if this may lead to a schism between Heaven and earth, then Mosheh immediately associates these events with another event which lead to the same consequences, causing a terrible divide between Heaven and earth.  Mosheh recalls the sin of the spies – yet then their intentions were for the ‘heavens’ so to speak, now, however, Mosheh fears that their motivations are those of the ‘earth.’

Thus, Mosheh demands that all their declarations and great affirmations of going before the camp must be an act of moving “Before God” – in an act of uniting the heavens with the earth.

Indeed:
"וַיֹּאמֶר בְּנֵי גָד וּבְנֵי רְאוּבֵן אֶל מֹשֶׁה לֵאמֹר עֲבָדֶיךָ יַעֲשׂוּ כַּאֲשֶׁר אֲדֹנִי מְצַוֶּה; טַפֵּנוּ נָשֵׁינוּ מִקְנֵנוּ וְכָל בְּהֶמְתֵּנוּ יִהְיוּ שָׁם בְּעָרֵי הַגִּלְעָד; וַעֲבָדֶיךָ יַעַבְרוּ כָּל חֲלוּץ צָבָא לִפְנֵי י-הוה לַמִּלְחָמָה כַּאֲשֶׁר אֲדֹנִי דֹּבֵר."
“And the sons of Gad and the sons of Reuven spoke to Mosheh, saying, ‘Your servants will do as my master commands.  Our infants, our wives, our flocks, and all our cattle, shall be there in the cities of Gil’ad; But your servants will pass over, every man armed for war, before God to battle, as my master said.’”
(ibid. v. 25-27)
At first the Torah uses the singular “ויֹאמֶר” – “And he said” – indicating that this was one all-encompassing statement made in unison by a group in one voice – as if there is not one dissenting opinion nor any hesitation.

Again the tribes of Reuven and Gad declare their intentions – which are in complete accordance with Mosheh’s intention, or as they put it “כאשר אָדֹנִי מצוה” – “as my master commands.”  Moreover they add “ועבדיך יעברו כל חלוץ צבא לפני ה’ למלחמה” – “But your servants will pass over, every man armed for war, before God to battle” – and just to make certain that everything is clearly apparent they add: “כאשר אָדֹנִי דבר” – “as my master said.” 

Mosheh is not satisfied with this, for the danger still hovers over this entire enterprise, and therefore he establishes a ‘Forum of the Heads of Tribes’ to supervise and oversee the fulfillment of their commitment by the tribes of Reuven and Gad.  Even here Mosheh does not rest, he adds half the tribe of “Menasheh, son of Yosef” to the settlement on the east of the Jordan, thereby ensuring the bond and unity between both banks of the Jordan.  He takes “Menasheh, son of Yosef” for he is a descendant of Yosef, who despite being so distant in Egypt knew how to maintain his bond to his brothers and family in Erez Yisra’el.

The tribe of Menasheh was to be the ‘Torah unit’ that was sent to the east-Jordan, and this is how Devorah describes in her song, “מִנִּי מָכִיר יָרְדוּ מְחֹקְקִים” – “From Makhir were descended lawhivers” (Shoftim 5:14) – Makhir is the son of Menasheh who gave forth “lawgivers.”  In order to convince the descendants of Menasheh to settle the eastern side of the Jordan they merit extra rights that in today’s terms can be termed ‘Rights of areas of primary development.’  Indeed they receive tremendous regions of inheritance, the entire Gil’ad, and many other cities
.

With such great land resources and tremendous property inheritances we understand that this may lead to negative behavior, to the behavior of “Murderers are common in Gil’ad.”

The tribes of Reuven and Gad may have turned into a sequel to the incident of the spies, a storyline wherein they despise the Promised Land, disengaging themselves from every sphere of life therein, for “וּמִקְנֶה רַב הָיָה לִבְנֵי רְאוּבֵן וְלִבְנֵי גָד” – “And the sons of Reuven and the sons of Gad had a great multitude of cattle.”
Yet after Benei Yisra’el  enter Erez Yisra’el and inherit it, in the twenty-second chapter of Sefer Yehoshu’a we read how Yehoshu’a calls to the tribes of Gad and Reuven, bestowing their inheritance upon them, and praising them for most scrupulously standing up to the commitment they had made to Mosheh.
"אָז יִקְרָא יְהוֹשֻׁעַ לָראוּבֵנִי וְלַגָּדִי וְלַחֲצִי מַטֵּה מְנַשֶּׁה; וַיֹּאמֶר אֲלֵיהֶם אַתֶּם שְׁמַרְתֶּם אֵת כָּל אֲשֶׁר צִוָּה אֶתְכֶם מֹשֶׁה עֶבֶד י-הוה וַתִּשְׁמְעוּ בְקוֹלִי לְכֹל אֲשֶׁר צִוִּיתִי אֶתְכֶם; לֹא עֲזַבְתֶּם אֶת אֲחֵיכֶם זֶה יָמִים רַבִּים עַד הַיּוֹם הַזֶּה וּשְׁמַרְתֶּם אֶת מִשְׁמֶרֶת מִצְוַת י-הוה אֱ-לֹהֵיכֶם."
“Then Yehoshu’a called the Reuvenites, and the Gadites, and half the tribe of Menasheh.  And said to them, ‘You have kept all that Mosheh the servant of God commanded you, and have obeyed my voice in all that I commanded you.  You have not left your brothers these many days to this day, but have kept the charge of the commandment of God your God.’”
(Yehoshu’a 22:1-3)
Then Yehoshu’a sends them to their homes:
"וְעַתָּה הֵנִיחַ י-הוה אֱלֹהֵיכֶם לַאֲחֵיכֶם כַּאֲשֶׁר דִּבֶּר לָהֶם וְעַתָּה פְּנוּ וּלְכוּ לָכֶם לְאָהֳלֵיכֶם אֶל אֶרֶץ אֲחֻזַּתְכֶם אֲשֶׁר נָתַן לָכֶם מֹשֶׁה עֶבֶד י-הוה בְּעֵבֶר הַיַּרְדֵּן; רַק שִׁמְרוּ מְאֹד לַעֲשׂוֹת אֶת הַמִּצְוָה וְאֶת הַתּוֹרָה אֲשֶׁר צִוָּה אֶתְכֶם מֹשֶׁה עֶבֶד י-הוה לְאַהֲבָה אֶת י-הוה אֱלֹהֵיכֶם וְלָלֶכֶת בְּכָל דְּרָכָיו וְלִשְׁמֹר מִצְוֹתָיו וּלְדָבְקָה בוֹ וּלְעָבְדוֹ בְּכָל לְבַבְכֶם וּבְכָל נַפְשְׁכֶם; וַיְבָרְכֵם יְהוֹשֻׁעַ וַיְשַׁלְּחֵם וַיֵּלְכוּ אֶל אָהֳלֵיהֶם; וְלַחֲצִי שֵׁבֶט הַמְנַשֶּׁה נָתַן מֹשֶׁה בַּבָּשָׁן וּלְחֶצְיוֹ נָתַן יְהוֹשֻׁעַ עִם אֲחֵיהֶם בְּעֵבֶר הַיַּרְדֵּן יָמָּה וְגַם כִּי שִׁלְּחָם יְהוֹשֻׁעַ אֶל אָהֳלֵיהֶם וַיְבָרֲכֵם; וַיֹּאמֶר אֲלֵיהֶם לֵאמֹר בִּנְכָסִים רַבִּים שׁוּבוּ אֶל אָהֳלֵיכֶם וּבְמִקְנֶה רַב מְאֹד בְּכֶסֶף וּבְזָהָב וּבִנְחֹשֶׁת וּבְבַרְזֶל וּבִשְׂלָמוֹת הַרְבֵּה מְאֹד חִלְקוּ שְׁלַל אֹיְבֵיכֶם עִם אֲחֵיכֶם."
“‘And now God your Lord has given rest to your brothers, as He promised them; therefore now return, and go to your tents, and to the land of your possession, which Mosheh the servant of God gave you on the other side of the Jordan.  But take diligent heed to do the commandment and the Torah, which Mosheh the servant of God charged you, to love God your God, and to walk in all His ways, and to keep His commandments, and to cleave to Him, and to serve Him with all your heart and with all your soul.’  So Yehoshu’a blessed them, and sent them away; and they went to their tents.  Now to the one half of the tribe of Menasheh Mosheh had given possession in Bashan; but to its other half gave Yehoshu’a among their brothers on this side of the Jordan westward. And when Yehoshu’a sent them away also to their tents, then he blessed them.  And he spoke to them, saying: ‘Return with much riches to your tents, and with very much cattle, with silver, and with gold, and with bronze, and with iron, and with many garments; divide the plunder of your enemies with your brothers.’”
(ibid. v. 4-8)
Indeed, these tribes return to their homes, yet in their territories in the east of the Jordan they decide to build an altar at the Jordan River.  This act is peceived in a positive light by Benei Yisra’el :
"וַיָּשֻׁבוּ וַיֵּלְכוּ בְּנֵי רְאוּבֵן וּבְנֵי גָד וַחֲצִי שֵׁבֶט הַמְנַשֶּׁה מֵאֵת בְּנֵי יִשְׂרָאֵל מִשִּׁלֹה אֲשֶׁר בְּאֶרֶץ כְּנָעַן לָלֶכֶת אֶל אֶרֶץ הַגִּלְעָד אֶל אֶרֶץ אֲחֻזָּתָם אֲשֶׁר נֹאחֲזוּ בָהּ עַל פִּי י-הוה בְּיַד מֹשֶׁה; וַיָּבֹאוּ אֶל גְּלִילוֹת הַיַּרְדֵּן אֲשֶׁר בְּאֶרֶץ כְּנָעַן וַיִּבְנוּ בְנֵי רְאוּבֵן וּבְנֵי גָד וַחֲצִי שֵׁבֶט הַמְנַשֶּׁה שָׁם מִזְבֵּחַ עַל הַיַּרְדֵּן מִזְבֵּחַ גָּדוֹל לְמַרְאֶה."
“And the sons of Reuven and the sons of Gad and the half tribe of Menasheh returned, and departed from Benei Yisra’el from Shiloh, which is in the land of Canaan, to go to the country of Gil’ad, to the land of their possession, which they possessed, according to the word of God by the hand of Mosheh.  And when they came to the borders of the Jordan, that are in the land of Canaan, the sons of Reuven and the sons of Gad and the half tribe of Menasheh built there an altar by the Jordan, a great and conspicuous altar.”
(ibid. v. 9-10)
The reaction is most severe – Benei Yisra’el join together to wage war on the Tribes of Reuven and Gad:
"וַיִּשְׁמְעוּ בְנֵי יִשְׂרָאֵל לֵאמֹר הִנֵּה בָנוּ בְנֵי רְאוּבֵן וּבְנֵי גָד וַחֲצִי שֵׁבֶט הַמְנַשֶּׁה אֶת הַמִּזְבֵּחַ אֶל מוּל אֶרֶץ כְּנַעַן אֶל גְּלִילוֹת הַיַּרְדֵּן אֶל עֵבֶר בְּנֵי יִשְׂרָאֵל; וַיִּשְׁמְעוּ בְּנֵי יִשְׂרָאֵל וַיִּקָּהֲלוּ כָּל עֲדַת בְּנֵי יִשְׂרָאֵל שִׁלֹה לַעֲלוֹת עֲלֵיהֶם לַצָּבָא."
“And Benei Yisra’el heard it said: ‘Behold, the sons of Reuven and the sons of Gad and the half tribe of Menasheh have built an altar opposite the land of Canaan, in the borders of the Jordan, opposite Benei Yisra’el.’  And when Benei Yisra’el heard this, the whole congregation of Benei Yisra’el gathered themselves together at Shiloh, to rise up in war against them.”
(ibid. v. 11-12)
However, first an enquiry is held,

"וַיִּשְׁלְחוּ בְנֵי יִשְׂרָאֵל אֶל בְּנֵי רְאוּבֵן וְאֶל בְּנֵי גָד וְאֶל חֲצִי שֵׁבֶט מְנַשֶּׁה אֶל אֶרֶץ הַגִּלְעָד אֶת פִּינְחָס בֶּן אֶלְעָזָר הַכֹּהֵן; וַעֲשָׂרָה נְשִׂאִים עִמּוֹ נָשִׂיא אֶחָד נָשִׂיא אֶחָד לְבֵית אָב לְכֹל מַטּוֹת יִשְׂרָאֵל וְאִישׁ רֹאשׁ בֵּית אֲבוֹתָם הֵמָּה לְאַלְפֵי יִשְׂרָאֵל; וַיָּבֹאוּ אֶל בְּנֵי רְאוּבֵן וְאֶל בְּנֵי גָד וְאֶל חֲצִי שֵׁבֶט מְנַשֶּׁה אֶל אֶרֶץ הַגִּלְעָד וַיְדַבְּרוּ אִתָּם לֵאמֹר; כֹּה אָמְרוּ כֹּל עֲדַת י-הוה מָה הַמַּעַל הַזֶּה אֲשֶׁר מְעַלְתֶּם בֵּא-לֹהֵי יִשְׂרָאֵל לָשׁוּב הַיּוֹם מֵאַחֲרֵי י-הוה בִּבְנוֹתְכֶם לָכֶם מִזְבֵּחַ לִמְרָדְכֶם הַיּוֹם בַּי-הוה; הַמְעַט לָנוּ אֶת עֲוֹן פְּעוֹר אֲשֶׁר לֹא הִטַּהַרְנוּ מִמֶּנּוּ עַד הַיּוֹם הַזֶּה וַיְהִי הַנֶּגֶף בַּעֲדַת י-הוה; וְאַתֶּם תָּשֻׁבוּ הַיּוֹם מֵאַחֲרֵי י-הוה וְהָיָה אַתֶּם תִּמְרְדוּ הַיּוֹם ב בַּי-הוה וּמָחָר אֶל כָּל עֲדַת יִשְׂרָאֵל יִקְצֹף; וְאַךְ אִם טְמֵאָה אֶרֶץ אֲחֻזַּתְכֶם עִבְרוּ לָכֶם אֶל אֶרֶץ אֲחֻזַּת י-הוה אֲשֶׁר שָׁכַן שָׁם מִשְׁכַּן י-הוה וְהֵאָחֲזוּ בְּתוֹכֵנוּ וּבַי-הוה אַל תִּמְרֹדוּ וְאֹתָנוּ אַל תִּמְרֹדוּ בִּבְנֹתְכֶם לָכֶם מִזְבֵּחַ מִבַּלְעֲדֵי מִזְבַּח י-הוה אֱ-לֹהֵינוּ; הֲלוֹא עָכָן בֶּן זֶרַח מָעַל מַעַל בַּחֵרֶם וְעַל כָּל עֲדַת יִשְׂרָאֵל הָיָה קָצֶף וְהוּא אִישׁ אֶחָד לֹא גָוַע בַּעֲוֹנוֹ."
“And Benei Yisra’el sent to the sons of Reuven, and to the sons of Gad, and to the half tribe of Menasheh, to the land of Gilead, Pinhas the son of El’azar the priest.  And with him ten princes, of each chief house a prince throughout all the tribes of Yisra’el; and each one was a chief of the house of their fathers among the thousands of Yisra’el.  And they came to the sons of Reuven, and to the sons of Gad, and to the half tribe of Menasheh, to the land of Gilead, and they spoke with them, saying: ‘Thus said the whole congregation of God – ‘What trespass is this that you have committed against the God of Yisra’el, to turn away this day from following God, in that you have built an altar, that you might rebel this day against God?  Is the iniquity of Peor too little for us, from which we are not cleansed until this day, although there was a plague in the congregation of God,  But that you must turn away this day from following God?  And it will be, seeing you rebel today against God, that tomorrow he will be angry with the whole congregation of Yisra’el.  However, if the land of your possession is unclean, then pass over to the land of the possession of God, where God's tabernacle dwells, and take possession among us; but rebel not against God, nor rebel against us, in building an altar beside the altar of God our God.  Did not Akhan the son of Zerah commit a trespass in the devoted thing, and wrath fell on all the congregation of Israel, and that man did not perishe alone in his iniquity?’”
(ibid. v.13-20)
And then the tribes of Gad and Reuven and half the tribe of Menasheh explain their intentions:
"וַיַּעֲנוּ בְּנֵי רְאוּבֵן וּבְנֵי גָד וַחֲצִי שֵׁבֶט הַמְנַשֶּׁה וַיְדַבְּרוּ אֶת רָאשֵׁי אַלְפֵי יִשְׂרָאֵל; אֵל אֱלֹהִים י-הוה אֵל אֱלֹהִים י-הוה הוּא יֹדֵעַ וְיִשְׂרָאֵל הוּא יֵדָע אִם בְּמֶרֶד וְאִם בְּמַעַל בַּי-הוה אַל תּוֹשִׁיעֵנוּ הַיּוֹם הַזֶּה; לִבְנוֹת לָנוּ מִזְבֵּחַ לָשׁוּב מֵאַחֲרֵי י-הוה וְאִם לְהַעֲלוֹת עָלָיו עוֹלָה וּמִנְחָה וְאִם לַעֲשׂוֹת עָלָיו זִבְחֵי שְׁלָמִים י-הוה הוּא יְבַקֵּשׁ; וְאִם לֹא מִדְּאָגָה מִדָּבָר עָשִׂינוּ אֶת זֹאת לֵאמֹר מָחָר יֹאמְרוּ בְנֵיכֶם לְבָנֵינוּ לֵאמֹר מַה לָּכֶם וְלַי-הוה אֱ-לֹהֵי יִשְׂרָאֵל; וּגְבוּל נָתַן י-הוה בֵּינֵנוּ וּבֵינֵיכֶם בְּנֵי רְאוּבֵן וּבְנֵי גָד אֶת הַיַּרְדֵּן אֵין לָכֶם חֵלֶק בַּי-הוה וְהִשְׁבִּיתוּ בְנֵיכֶם אֶת בָּנֵינוּ לְבִלְתִּי יְרֹא אֶת י-הוה; וַנֹּאמֶר נַעֲשֶׂה נָּא לָנוּ לִבְנוֹת אֶת הַמִּזְבֵּחַ לֹא לְעוֹלָה וְלֹא לְזָבַח; כִּי עֵד הוּא בֵּינֵינוּ וּבֵינֵיכֶם וּבֵין דֹּרוֹתֵינוּ אַחֲרֵינוּ לַעֲבֹד אֶת עֲבֹדַת י-הוה לְפָנָיו בְּעֹלוֹתֵינוּ וּבִזְבָחֵינוּ וּבִשְׁלָמֵינוּ וְלֹא יֹאמְרוּ בְנֵיכֶם מָחָר לְבָנֵינוּ אֵין לָכֶם חֵלֶק בַּי-הוה; וַנֹּאמֶר וְהָיָה כִּי יֹאמְרוּ אֵלֵינוּ וְאֶל דֹּרֹתֵינוּ מָחָר וְאָמַרְנוּ רְאוּ אֶת תַּבְנִית מִזְבַּח י-הוה אֲשֶׁר עָשׂוּ אֲבוֹתֵינוּ לֹא לְעוֹלָה וְלֹא לְזֶבַח כִּי עֵד הוּא בֵּינֵינוּ וּבֵינֵיכֶם; חָלִילָה לָּנוּ מִמֶּנּוּ לִמְרֹד בַּי-הוה וְלָשׁוּב הַיּוֹם מֵאַחֲרֵי י-הוה לִבְנוֹת מִזְבֵּחַ לְעֹלָה לְמִנְחָה וּלְזָבַח מִלְּבַד מִזְבַּח י-הוה אֱ-לֹהֵינוּ אֲשֶׁר לִפְנֵי מִשְׁכָּנוֹ."
“Then the sons of Reuven and the sons of Gad and the half tribe of Menasheh answered and said to the chiefs of the thousands of Yisra’el: ‘God is God of gods, God is God of gods; He knows, and let Yisra’el know whether it is in rebellion, or whether it is in transgression against God – then do not save us this day; for building an altar to turn away from following God and whether we did so to offer burnt offerings or meal offerings, or peace offerings on it, let God Himself take vengeance.  And if we did not do it for fear of this thing, saying, “In time to come your children might speak to our children, saying, What have you to do with God, Lord of Yisra’el?”  For God has made the Jordan a border between us and you, you sons of Reuven and sons of Gad; you have no part in God; so your children might make our children cease from fearing God.  Therefore we said, “Let us now build us an altar, not for burnt offering, nor for sacrifice; But that it may be a witness between us, and you, and our generations after us, that we might do the service of God before him with our burnt offerings, and with our sacrifices, and with our peace offerings; that your children may not say to our children in time to come, ‘You have no part in God.’”  Therefore said we, that it shall be, when they should so say to us or to our generations in time to come, that we may say again, “Behold the pattern of the altar of God, which our fathers made, not for burnt offerings, nor for sacrifices; but it is a witness between us and you.”  God forbid that we should rebel against God, and turn this day from following God, to build an altar for burnt offerings, for meal offerings, or for sacrifices, beside the altar of God our Lord that is before His tabernacle.’”
(ibid. v. 21-29)
From this incident we see the great sensitivity among the tribes to any possibility of a divide or rift between those tribes on west of the Jordan and those on its east.

We thus understand that the great concern was not from another sin of the spies in their fleeing to the heavens, but rather from sins that involve complete and unbalanced absorption in the matters of the earth, while forgetting the basic principle that the earth’s purpose is to serve as a foundation for the heavens.

Translated by Sholem Hurwitz

Copyright Keren Yishai/Rav M. Elon.
� Obviously there may be differences of opinion on the details of certain halakhot, yet the base Halakhic obligation and its fulfillment remains the same.


� Rashi also quotes a Midrash, yet we must recall that his primary aim in his commentary is to explain the peshat – which he explains as we have quoted.


� Cf. shi’ur for Parashat Balak, 5765.


� As the Maharsha explains.


� As the verse states: “And Mosheh gave the Gil’ad (region) to Makhir the son of Menasheh, and he settled there.  And Ya’ir the son of Menasheh went and captured its small towns, and he called them ‘Havot Ya’ir.’  And Novah went and captured Kenat and its villages, and he called it Novah in his name” (Bemidbar 32:40-42).
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