22nd Nisan, 5761 – 1/5/05
Parashat Emor & Yom ha-Azma’ut
“Independence (2) – Redemption of the Shekhinah 
and the Torah”

Rav M. Elon

Last week we began to examine Yom ha-Azma’ut; this week, too, we will deal with this topic, albeit from a different angle.

1. “Whose name is ‘Certainty,’ such is His praise”
Rav Zvi Yehudah ha-Kohen Kook’s words which we mentioned last week are worthy of repetition now.  As we recall, Rav Kook wrote:
“Yet we must recall that (having) faith is not (tantamount to) doubts,
'הוודאי שמו כן תהילתו' - ‘Whose name is “Certainty,” such is His praise,’ (Rosh ha-Shanah repetition of morning Amidah, ‘Ve-khol ma’aminim.’)”
(Li-Netivot Yisra’el 2, “Mizmor 19 li-Medinat Yisra’el.”)

As great as our faith in God is, as certain is His name, “such is His praise” – His praise can be sung with greater power and might.  We mentioned that despite the fact that in the era of the Second Temple kings ruled who were not worthy of the office, this did not prevent the Jews from offering praise and thanks for the miracle of Hannukah – this rule applies throughout every generation.  It is irrelevant as to the state of the kingship or monarchy at any given moment, it is our obligation to recognize and offer thanks for the tremendous miracle of the establishment of our sovereignty, and we must relentlessly toil for its rectification.
This may be the significance of the words of the prayer from Rosh ha-Shanah:

"וכל מאמינים שהוא היה הווה ויהיה, הוודאי שמו כן תהילתו"
“And all believe that He existed, exists, and shall exist; Whose name is ‘Certainty,’ such is His praise.”
This signifies that the moment our faith in God is firm and certain, unaffected by the winds of historical change, then God’s “name is ‘Certainty,’ such is His praise” -  the praise we will offer God will be more certain.  We must recall this even as reality becomes more trying, for if we understand that behind every hill we assail there lies a great reward, it will be easier for us to confront the challenge, even though it may occupy tremendous proportions.
2. “It is not simply permissible for us – we are obligated to do so!”
Last week we mentioned the question that was posed to Rav Tzvi Yehudah ha-Kohen Kook in 5706 (1946) regarding the efforts for the establishment of a Jewish State.  I would like to expand on this point.
As we recall, Rav Kook was asked as follows:
“I was asked: ‘Is it permissible for us, as religious Jews, to support the demands for a Jewish State?’

My answer is: ‘It is not (simply) permissible for us – (rather) we are obligated to do so!’”

(Li-Ntivot Yisra’el 1, “Yahadut ha-Torah – li-derishat ha-Medinah ha-Yehudit.”)
Rav Kook then offered three justifications for his claim:

 “These, then, are the justifications for this simple obligation: For the three things which are included in our sanctity, which are included in the unitary Divine sanctity which includes everyone and all of us as one – for Yisra’el, for the Torah, and for the Land.”

(ibid.)

Rav Kook then enumerates these justifications and elaborates on them.  We will reconsider the issue of Yisra’el, attempting to examine this concept from the angle of the words of the Torah, or rather the Geulat ha-Torah, the “Redemption of the Torah.”  Initially, we will consider the first justification:
“‘For Yisra’el’ – we are obligated to save, with all haste, the lives of the Jews who are in physical and spiritual danger in the Diaspora of the exile.”

(ibid.)

Rav Kook said this after the Holocaust, and his turn of phrase “with all haste” is even truer of today’s reality.  When the State of Israel was established the Jews of the world numbered eleven million souls.  Only six-hundred thousand of these were in Erez Yisra’el – in statistic terms the Jews of Erez Yisra’el comprised only five percent of World Jewry.  Six million Jews lived in America after the Holocaust, in the largest Western democracy.  Three million lived in Russia behind the Iron Curtain, and a further two million were dispersed throughout the world.
The number of Jews in Erez Yisra’el has more than doubled and tripled in the years since the establishment of the State of Israel, and today is approximately ten times that of its original quota then.  The Jews of the world, however, what has become of them?

We should expect the six million Jews of America immediately after the Holocaust to have proliferated into many millions more, however American Jewry today stands at no more than five million – many of whom, even the majority of whom, have assimilated.  Is this not the silent Holocaust that our contemporary generations are experiencing?
This is a very important point for consideration with regard our responsibility to save Jewish souls in these very times.  Therefore, Rav Kook says, the establishment of a Jewish State will primarily save lives and souls.  When it comes to saving lives one may not tarry:
"'הזריז (בפיקוח נפש) הרי זה משובח, ואין צריך ליטול רשות מבית דין' כי 'הנשאל הרי זה מגונה והשואל הרי זה שופך דמים.'"

 “‘Whoever is expeditious (in saving a life) is praiseworthy, and one need not request permission from Beit Din,’ (Yoma 84b et. al.), for ‘whomever is requested (to condone the act) is cursed, and whomever (hesitates) and requests (permission) sheds blood.’ (Yerushalmi Yoma 8:5; Cf. Shulkhan Arukh, Orah Hayyim 328:2.)”

This is important to understand – for it seems clear that one who hesitates in saving a life to request Halakhic permission is considered as shedding blood, for his very hesitation may just result in the loss of that life he is capable of saving.  However, it seems that there can be no negative value to the Halakhic authority that is turned to when another requests permission for his act of saving a life.  Why, then, does the Gemara say “whomever is requested (to condone the act) is cursed?”  What is his crime – having been consulted in a matter of life and death?
The answer is that if such a man of Torah lives in a generation where the Jew asks for permission in order to save a life – then a portion of the responsibility and blame lies squarely on his shoulders too.

Rav Kook then elucidates further:

“It is clear and apparent that the one true salvation for them is their Aliyah (literally “ascent,” i.e. immigration to Israel) to our land – their land.  It is also clear and apparent that this Aliyah, which entails the development of the settling of the Land may set the pace of the salvation and its political advance – only when their key to lies in our hands and is independent of the opinion of others.”
Rav Kook establishes that history has taught us that no true Aliyah will occur without developing the Jewish settlement of Israel, together with political independence.  The previous generations had seen large movements of Aliyah, the students of the Vilna Ga’on among others, who were tremendous saints and holy individuals – yet without the establishment of a political reality neither stability nor sustained Aliyah would eventuate.
Therefore, in Rav Kook’s eyes not only is one obligated to support the establishment of the Jewish State, yet there is a prohibition in failing to do so.

3. Yom ha-Azma’ut in Halakhah
We will take a short remission to examine these issues in the world of Halakhah.

Our crucial issue for this examination will be whether the day of the salvation is to become a Yom Tov or not.  One of the great geniuses of the previous generation, Rav Meshulam Rot deals with this in his responsa “Kol Mevaser.”  The question he was asked was as follows:
“With the help of God, 24th of Adar 5712 (1952), Jerusalem.
To my dear friend, the praised Rabbi and Ga’on, man of many deeds, Rabbi Yehudah Leib Maimon.
I hereby reply to his honor regarding his dear letter regarding the question of (the recital of) the She-heheyanu berakhah on Yom ha-Azma’ut, i.e. on the day the resurrection of the State of Israel was declared.”

(Kol Mevaser 1:21)
His answer, then:

“A. There is no doubt that that day (the fifth of Iyar) that was established by the government and members of Knesset (elected by the majority of the nation) and the majority of the greatest Rabbis to be celebrated through the Land in commemoration of the miracle of our salvation and our freedom – it is a mizvah to make it (a day of) Simhat Yom Tov [“Festive rejoicing”] and to recite Hallel…”


(ibid.)

He answers quite simply: it “is a mizvah to make it (a day of) Simhat Yom Tov and to recite Hallel…”

Rabbi Rot then moves on to elaborate on this issue, but first let us make a short introduction before considering the remainder of this responsum.  Hazal, in Masekhet Megillah, establish the halakhah that Hallel is recited over a miraculous salvation, and they derive this from a “kal va-homer” (literally “how much more so”) – a conclusion inferred from a lenient law to a strict one, and vice versa. The Gemara states that just as on Pesah we experienced a salvation from slavery to freedom, and we recite Hallel – kal va-homer it should be recited for a salvation from death to life.  
The Ramban concludes from this that there is an obligation to recite Hallel over a miracle whence one is saved from death.  This kal va-homer is also employed in the realm of Deorayta – biblical obligations – rendering the resulting law a halakhah of biblical validity.  The Derabbanan aspect of this mizvah is the manner in which the thanksgiving over the miraculous salvation is to be offered: On Purim the Megillah is read, and on Hannukah we light the Hannukah candles, etc.  In any event, the mizvah to offer thanks is a mizvah Deorayta.  Thus if someone is to refrain from offering praise after such an event, if he does not recite Hallel – or whichever form of thanksgiving that has been decreed – he annuls a positive mizvah of the Torah.
Let us return to the words of Rabbi Meshulam Rot, to his summation of his responsum where he establishes the very nature of Yom ha-Azma’ut as a day when all of Am Yisra’el experienced a miracle – salvation from death to life.
“It is apparent and clear regarding our topic (of discussion) regarding the community of all of Yisra’el, that here is a redemption from slavery to freedom that we were redeemed from the yoke of the nations and we were made free men having achieved sovereign independence, and also a salvation from death to life as we were saved from the hands of or enemies who stood prepared to annihilate us, certainly it is a mizvah for us to establish this day as a Yom Tov.”
(ibid.)

Now he discusses the establishment as the fifth of Iyar as the specific day on which we are obligated to offer thanks and Hallel:

“And the leaders who established specifically this day did so wisely, for the essence of the miracle of our moving from slavery to freedom through the Declaration of Independence was on this day.  For if the declaration had not been made on that day, having been pushed off to another date, we would never have achieved the recognition and consent of the superpowers among the nations of the world, as is apparently clear.  Also, this drew in its wake the second miracle of the salvation from death life – both in our war against the Arabs in Erez Yisra’el as well as the salvation of the Jews of the Diaspora from their enemies in their locations of residence who moved to Erez Yisra’el; and through this the third miracle of the ingathering of the exiles occurred…”


(ibid.) 
It is fascinating that Rabbi Rot speaks of the “ingathering of the exiles” in 5712, 1952 – how are we to relate the tremendous volumes of Jews who returned to their land, today, in 5765? 
He then concludes:

“In any event we thus conclude the law in the said case that there is no concern or question of ‘Bal Tosif’ (‘Do not add’ – the Torah prohibition of adding mizvot to the Torah), to the contrary it is an obligation and mizvah to commemorate the miracle and to establish Yom ha-Azma’ut as a Yom Tov and (day of) rejoicing, and to recite the complete Hallel without omitting (any sections of it).”
(ibid.)

We have this digressed from Rav Kook’s words to demonstrate that the obligation to recite Hallel is not merely a ‘sweet innovation’ – rather it is deeply based in the Halakhah.  True, one may dispute the Halakhic motivations and proofs of his argument – yet one can not claim that it is void of all Halakhic foundations.

This, then, is the obligation that requires one to support the establishment of the State by the reason “for Yisra’el,” as Rav Kook terms it.  Now we will return to the words of Rav Kook in order to examine his second reason, “for the Torah.”  Not only were the Jews, Yisra’el, redeemed by the birth of the State, but the Torah, too, was redeemed in this act.
What is the concept of the Torah or the Shekhinah (God’s Presence) in the Galut, the exile?  
Some may claim that this refers to the fact that in the Diaspora we are unable to fulfill all the mizvot of God, particularly the “mizvot ha-teluyot ba-arez” – “mizvot which are dependent on the Land of Israel” – like Shemittah (the Sabbatical year) which may only be fulfilled in Erez Yisra’el.  We do not refer to these, but rather to something far deeper that relates to every aspect of the Torah.  We will explain this concept through the prism of a mizvah which appears in our parashah, Parashat Emor – the mizvah of harvesting and counting the omer.  
If we would have been meritorious, and the Beit Mikdash, the Temple, would have been standing today, we would have come together on the night of the second day of Pesah in one of the barley fields near Jerusalem together with the local inhabitants of that area.  We would have waited for the harvester of the omer to harvest the barley to be used in the omer sacrifice the next morning, the morning of the second day of Pesah.  The offering of this sacrifice would then begin Sefirat ha-Omer, the counting from the omer offering until Shavu’ot.
When the Beit Mikdash is standing, the connection between the harvesting of the omer and Sefirat ha-Omer is quite clear.  Today, however, this occupies almost no place in our recognition, to the extent that a number of the Rishonim explain the fact that we do not recite the She-heheyanu (“Who has given us life…. and had us reach this time”) blessing as a direct result of the absence of the harvest of the omer; an absence which almost undermines the entire practice of Sefirat ha-Omer.  One of the Rishonim even expressed the terrible loss as follows: “Lamentations are required, and not (the) She-heheyanu (blessing)!”  When counting the omer we should lament the fact that we do not merit the harvest of the barley of the omer sacrifice, and thus it is quite clear that there is no room for the She-heheyanu blessing at all.
4. “From the day following the Shabbat…”

The verses describing the harvesting and counting of the omer appear in or parashah:
"וַיְדַבֵּר י-הוה אֶל מֹשֶׁה לֵּאמֹר;  דַּבֵּר אֶל בְּנֵי יִשְׂרָאֵל וְאָמַרְתָּ אֲלֵהֶם כִּי תָבֹאוּ אֶל הָאָרֶץ אֲשֶׁר אֲנִי נֹתֵן לָכֶם וּקְצַרְתֶּם אֶת קְצִירָהּ וַהֲבֵאתֶם אֶת עֹמֶר רֵאשִׁית קְצִירְכֶם אֶל הַכֹּהֵן;  וְהֵנִיף אֶת הָעֹמֶר לִפְנֵי י-הוה לִרְצֹנְכֶם מִמָּחֳרַת הַשַּׁבָּת יְנִיפֶנּוּ הַכֹּהֵן...  וּסְפַרְתֶּם לָכֶם מִמָּחֳרַת הַשַּׁבָּת מִיּוֹם הֲבִיאֲכֶם אֶת עֹמֶר הַתְּנוּפָה שֶׁבַע שַׁבָּתוֹת תְּמִימֹת תִּהְיֶינָה."
“And the God spoke to Mosheh, saying: ‘Speak to Benei Yisrael and say to them: “When you come to the land which I give to you, and shall reap its harvest, then you shall bring an omer (measurement) of the first fruits of your harvest to the priest.  And he shall wave the omer before God so that it will be acceptable for you; from the day following Shabbat the priest shall wave it… And you shall count from the day following Shabbat, when you brought the omer as a wave offering; seven Shabbatot (Sabbaths) which shall be complete.”’”
(Vayikra 23:9-11,15)
As we all know, there was a dispute between the Perushim (Pharisees) and the Zadokim (Sadducees) as to the significance of the expression “from the day following Shabbat” which forms the starting point for the counting of the seven weeks which culminate with Shavu’ot.
The Zadokim understood that “the day following Shabbat” signifies the day following the Shabbat of Creation, i.e. the day following the seventh day of the week.  They thus began counting the weeks of the omer, and when the Beit Mikdash stood they would then harvest the barley for the omer, on the first Sunday to follow Pesah.

The Perushim understood that “the day following Shabbat” refers to the day following the first day of Pesah, the day of Yom Tov with which Pesah commences being termed “Shabbat.”  Therefore the harvesting of the omer, its offering, and the counting of the omer, all take place on the second day of Pesah, the day following the first day of Pesah.
Yet it seems quite clear that the Perushim’s understanding is very problematic.  Firstly, the Zadokim are more faithful to the peshat (literal meaning) of the verses; for the term “Shabbat” quite clearly infers the seventh day of the week, and not as the Perushim derive the significance to indicate Yom Tov.
Even utilizing the arguments we will soon encounter, there is a second issue which remains unanswered.
Let us imagine that Pesah is to fall out on a Friday.  The day following the first Yom Tov of Pesah is Shabbat – and in accordance with the Perushim’s understanding of the Torah, the omer is to be harvested at the start of the very next day, i.e. on Shabbat night itself!  This would seem to result in an act of Hillul Shabbat (Shabbat desecration) of tremendous proportions, which the Zadokim would claim should be avoided.  Not withstanding the deep divide between the Perushim and Zadokim, when faced with a collective Hillul Shabbat certainly one would take precautions to eliminate any desecration of the Shabbat when there seems to be a reasonable doubt as to whether that Shabbat is indeed the correct date for the omer harvest!
[This is only a hypothetical question which will enable us to better understand this dispute.  Since the Jewish Calendar was sanctified by Hazal some one-thousand and five-hundred years ago, the first day of Pesah never coincides with a Friday.  The rule is “לא אד"ו ראש ולא בד"ו פסח” – “(days) 1,4,6 are never Rosh (ha-Shanah), and 2,4,6 are never Pesah.”  However, when the months are set in accordance with the testimonies of witnesses who observed the new moon, the months – and thus the festival – were more liquid, and then each festival could coincide with any day of the week.]
5. “And how was it done…”

The Rambam states that it is this concern for the Hillul Shabbat that may justify the position of the Zadokim that the harvesting of the omer takes place on Shabbat pushing aside the prohibition of harvesting produce on Shabbat.

The Rambam states:

“This omer (sacrifice) comes from barley, and this (fact) is a tradition from Mosheh Rabbenu.  And how was it done?  On erev Yom Tov the emissaries of the Beit Din would go out and bundle them together while still connected to the earth to make it easier to harvest.  Then all the surrounding towns would gather together so that it would be harvested in a large affair.  They would harvest three se’ah measures of barley by three people with three sickles into three boxes.”
(Temidin u-Musafim 7:11)
As we stated above, the omer was harvested in a field in the proximity of Jerusalem.  The day prior to Pesah the emissaries of the Beit Din would bind the barley together so that it was easier to harvest it.

Thus, as soon as the sun sets and the first day of Pesah comes to an end, the process of harvesting the omer begins.  The ceremony opens with a question that the harvester addresses to those present – yet this question seems rather peculiar, for as we will see the same question is repeated twice more, being posed three times in total.

“Once it is dark the harvester says to all those present: ‘Has the sun set?’

They answer him: ‘Yes!’

(Again) ‘Has the sun set?’

They answer him: ‘Yes!’

(Again) ‘Has the sun set?’

They answer him: ‘Yes!’”

(ibid.)

Then again we encounter two further question that are each stated thrice:

“‘Is this a sickle?’

They answer him: ‘Yes!’

‘Is this a sickle?’

They answer him: ‘Yes!’

‘Is this a sickle?’

They answer him: ‘Yes!’

 ‘Is this a box?’

They answer him: ‘Yes!’

‘Is this a box?’

They answer him: ‘Yes!’

‘Is this a box?’

They answer him: ‘Yes!’”

(ibid.)

And if the harvesting of the omer is to take place on Shabbat, (as we explained, this may occur in the times of the Beit Mikdash) then:

“And if it was Shabbat he says to them: ‘Is it Shabbat?’

They answer him: ‘Yes!’

‘Is it Shabbat?’

They answer him: ‘Yes!’

‘Is it Shabbat?’

They answer him: ‘Yes!’”

(ibid.)

Then the harvester asks the people:

“‘Shall I harvest?’

They say to him: ‘Harvest!’

‘Shall I harvest?’

They say to him: ‘Harvest!’
‘Shall I harvest?’

They say to him: ‘Harvest!’”
(ibid.)

Now the Rambam explains why all this three-fold repetition was necessary:

“And all this why?  For in the period of the Second Temple there were those among Yisra’el who erred, saying that the expression in the Torah ‘from the day following Shabbat’ is Shabbat of Creation.  And from the Tradition our Sages learned that this is the Shabbat of Yom Tov; thus the prophets and Sanhedrin of every generation saw it fit to wave the omer on the sixteenth of Nisan whether (it occurs) on a weekday or on Shabbat.”

(ibid.)

6. Sanctification of the agricultural yield

Let us delve further into this issue.

When God grants us the merit of once again being able to ascend to our Beit Mikdash, when we arrive at the Beit Mikdash on Shabbat and Yom Tov we will witness many acts of “Hillul Shabbat” – yet it will naturally be easier to accept this as this is the Beit Mikdash where we know a different system of laws applies. 
Secondly, we know that the Hillul Shabbat in the Beit Mikdash was never allowed in the private domain, but rather in the communal domain.  Only those acts of sacrifices that included Hillul Shabbat – the slaughter and burning of the offerings etc. – that were related to communal sacrifices were permitted.  Only in these were the kohanim permitted to perform acts otherwise forbidden on Shabbat – yet personal offerings were never offered on Shabbat or Yom Tov.  
Witnessing mass performances outside of the Beit Mikdash that entail Hillul Shabbat would certainly cause a feeling of great unease to us, for we are still accustomed to the Diaspora’s perception of Judaism.  We are unaccustomed to the holy being manifest outside the Beit Mikdash, setting aside certain prohibitions of Shabbat.  Indeed, we must understand that this is not a ceremony entailing Hillul Shabbat, rather the sanctity of Shabbat is set aside, making way for an alternate sanctity. 
We may say that this aspect of this sanctity arises in Erez Yisra’el, for when we merit the complete redemption we will say that there are not two separate poles of sanctity on the one hand, and of or daily lives on the other.  Rather the holy pervades every aspect of life, and thus the first of the agricultural produce of the Land of the Covenant contains sanctity, and thus we are to ‘desecrate Shabbat’ (so to speak) in its harvest!  So the harvester must certainly harvest the omer on Shabbat without any concern – to the contrary he must publicly announce that today is Shabbat, and the congregation surrounding him must respond: ‘Harvest!’
The harvest of the omer, then, is the expression of Am Yisra’el who has returned and inhabited its rightful home.  It is the expression of the sanctity of the agricultural produce, and is an act the start of the march towards the great destination: “The Festival of the Giving of the Torah.”  The festival of Shavu’ot – when the bond of God’s Torah to His land become manifest – allows us to clearly witness this bond only when “the day following Shabbat” occurs on Shabbat itself, and in spite of this the omer is harvested.
In the Diaspora concepts such as ‘agriculture’ were superfluous, and it would be best if the Jew would be able to rely on others for his agricultural needs and thus be free of all agricultural concerns.  However when we return to our land and the cities of our God agriculture becomes something entirely different.  The harvest of the omer is raised from a mere physical-agricultural act to an act whereby the fodder of cattle is to be sanctified on the altar.
With the State of Israel’s establishment the only natural road for Am Yisra’el’s exit from the Diaspora was paved.  However, when we remained in the Diaspora, the tremendous Torah was limited to the synagogues and Batei Midrash – and despite the great worth of the Torah and these institutions, the Torah remained in exile, in the Diaspora.  This is not the Torah that leads the nation as a “מַמְלֶכֶת כֹּהֲנִים וְגוֹי קָדוֹשׁ” - a “kingdom of priests and a holy nation” (Shemot 19:6).
Despite our harshest criticism we may say that it is owing to those who established the State – even though they unfortunately did not walk in the way of God – that we merit the center of the Torah world and its great growth in Erez Yisra’el.  Soon, too, the majority of all Jews will dwell in Erez Yisra’el, and then many Halakhic laws will gain new meaning – for instance Shemittah and Yovel (the Jubilee year) will gain biblical status being incumbent in Erez Yisra’el as Torah obligations and not Rabbinical enactments as they are today.  This will also be a giant step towards the redemption of the Torah.
Part of one’s service of God is to recognize the facts and reality, and not to become overwhelmed with pedantic over-philosophizing.  This is our obligation which Rav Tzvi Yehudah ha-Kohen Kook terms “for the Torah,” in order that all our dreams of the Torah and the Shekhinah will exit the exile and enter the redemption.
7. Conclusion

We are slowly approaching the finishing line, and it is understandable that the times are becoming more trying.  Now is the time for the leader to help those who are tiring continue their march and gain new vitality in their ascent on the path that brings the earth and the heavens together.  We will not surrender to the obstacles along the way, and we will not forget to thank God for all the good that He has bestowed upon us, and for our redemption and the redemption of our souls, and for the beginning of the redemption of our Torah.  We must dream and continue dreaming until we merit the full promise of:
"בְּשׁוּב י-הוה אֶת שִׁיבַת צִיּוֹן"
“When God returns the exile of Zion.”

(Tehillim 126:1)
Translated by Sholem Hurwitz.
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