Rosh ha-Shanah

“Tefillat Hanah – Hannah’s Prayer
”
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I would like to discuss the Haftarah of the first day of Rosh ha-Shanah which will lead us through the intricate and complex prayer that Hannah offers to God.  Through this we will gain a better understanding of Rosh ha-Shanah and the Day of Judgment that is almost upon us.

The Torah readings of the two days of Rosh ha-Shanah and their Haftarot are all related to each other.  The Torah reading of the first day deals with the tidings of Yizhak’s birth, the barren Sarah, and then Yizhak’s birth.  It is most natural that the Haftarah of this day deals with the barren Hannah and the birth of Shemu’el.  The motifs have completed changed however – there is no angel, no tidings of the future – it seems to be the exact opposite of the birth of Yizhak.  Hannah is not believed, she seems to be drunk, and almost unreal – yet it is she who establishes that her predicament will change and she will indeed bear a child.  The similarities between these two barren women are in the tremendous natures of the children that they bear.  Each child is a unique phenomenon who gains singular importance.  There are other cases of barrenness in the Tanakh – with Eliyahu, with Elisha and the Shunamite woman – yet never are we involved in the lives of the offspring born after the period of barrenness.  Here we meet, and continue to encounter, Yizhak and Shemu’el.

The Torah reading of the second day of Rosh ha-Shanah continues on from the reading of the first day – the Akeidah (the “Binding” of Yizhak).  The Haftarah of the second day seems to be disconnected from this sequence of parashiyot – it is the reading of:
"הֲבֵן יַקִּיר לִי אֶפְרַיִם אִם יֶלֶד שַׁעֲשֻׁעִים כִּי מִדֵּי דַבְּרִי בּוֹ זָכֹר אֶזְכְּרֶנּוּ עוֹד..."
“Is Ephraim my dear son? Is he a darling child? For whenever I speak of him, I earnestly remember him still…”

(Yirmeyahu 31:19)
While at first glance this seems to be unrelated to the days of Rosh ha-Shanah, on closer inspection we see that it is here that we encounter the third central character in the form of Rahel who was

“מְבַכָּה עַל בָּנֶיהָ מֵאֲנָה לְהִנָּחֵם עַל בָּנֶיהָ כִּי אֵינֶנּוּ” – “weeping for her children, refused to be comforted for her children, because they were not” (ibid. v. 14) – for she too is barren.  Like Hannah, Rahel is barren, and she too desires to bear a child – something which seems to be completely unrealistic.  Even Ya’akov does not consider this a real possibility, yet she stands her ground and ultimately emerges from her barrenness.
There must be no doubt about this – the central theme of Rosh ha-Shanah is the Akeidah; the shofar of a ram is sounded in order to recall the ram caught up in the brush at the Akeidah.  Aside from the Akeidah, we know that Sarah, Rahel, and Le’ah merited God’s benevolence heralding the end of their barren state on Rosh ha-Shanah:

"דאמר מר: בראש השנה נפקדה שרה ,רחל וחנה."
“As Mar (the master) said: ‘On Rosh ha-Shanah Sarah, Rahel and Hannah were remembered.’”

(Berakhot 29a) 
It is this fact, that God answered the prayers of these three women, that led to the Torah and Haftarah readings that we have to today for Rosh ha-Shanah.  In fact it is by understanding the connection between these women, between our two matriarchs Sarah and Rahel, and also Hannah, mother to Shemu’el, that we will be able to comprehend  the concept of Yom ha-Din (“Day of Judgment”) on Rosh ha-Shanah, as well as our strengths, and the power of Tefillah on this day.

Let us consider the Haftarah of the first day of Rosh ha-Shanah:

First we will examine the narrative of the first chapter of Shemu’el as we learn of the background and history of Shemu’el’s family.
(א) וַיְהִי אִישׁ אֶחָד מִן הָרָמָתַיִם צוֹפִים מֵהַר אֶפְרָיִם וּשְׁמוֹ אֶלְקָנָה בֶּן יְרֹחָם בֶּן אֱלִיהוּא בֶּן תֹּחוּ בֶן צוּף אֶפְרָתִי;
(ב) וְלוֹ שְׁתֵּי נָשִׁים שֵׁם אַחַת חַנָּה וְשֵׁם הַשֵּׁנִית פְּנִנָּה וַיְהִי לִפְנִנָּה יְלָדִים וּלְחַנָּה אֵין יְלָדִים;
(ג) וְעָלָה הָאִישׁ הַהוּא מֵעִירוֹ מִיָּמִים יָמִימָה לְהִשְׁתַּחֲוֹת וְלִזְבֹּחַ לַי-הוה צְ-בָאוֹת בְּשִׁלֹה וְשָׁם שְׁנֵי בְנֵי עֵלִי חָפְנִי וּפִנְחָס כֹּהֲנִים 
לַי-הוה;
(ד) וַיְהִי הַיּוֹם וַיִּזְבַּח אֶלְקָנָה וְנָתַן לִפְנִנָּה אִשְׁתּוֹ וּלְכָל בָּנֶיהָ וּבְנוֹתֶיהָ מָנוֹת;
(ה) וּלְחַנָּה יִתֵּן מָנָה אַחַת אַפָּיִם כִּי אֶת חַנָּה אָהֵב וַי-הוה סָגַר רַחְמָהּ;
(ו) וְכִעֲסַתָּה צָרָתָהּ גַּם כַּעַס בַּעֲבוּר הַרְּעִמָהּ כִּי סָגַר י-הוה בְּעַד רַחְמָהּ;
(ז) וְכֵן יַעֲשֶׂה שָׁנָה בְשָׁנָה מִדֵּי עֲלֹתָהּ בְּבֵית י-הוה כֵּן תַּכְעִסֶנָּה וַתִּבְכֶּה וְלֹא תֹאכַל;
1. And there was a certain man of Ramatayim-Zofim, from the Mountain of Efrayim, whose name was Elkanah, the son of Yeroham, the son of Elihu, the son of Tohu, the son of Zuf, an Efratite;
2. And he had two wives; the name of the one was Hannah, and the name of the second Peninah; and Peninah had children, but Hannah had no children.
3. And this man would ascent from his city every year to worship and to sacrifice to the Lord of Hosts in Shiloh. And there the two sons of Eli, Hofni and Pinhas, were kohanim to God.
4. And it would be on the day that Elkanah would bring offerings, he would give portions to Peninah his wife, and to all her sons and her daughters.
5. But to Hannah he would give a most appealing portion; for he loved Hannah; yet God had closed her womb.
6. And her adversary also provoked her bitterly, in order to anger her, because God had closed her womb.
7. And he (Elkanah) would do so year by year, and when she would go up to the house of God she would provoke her, and she would cry and not eat.

(כה) וַיִּשְׁחֲטוּ אֶת הַפָּר וַיָּבִיאוּ אֶת הַנַּעַר אֶל עֵלִי;
(כו) וַתֹּאמֶר בִּי אֲדֹנִי חֵי נַפְשְׁךָ אֲדֹנִי אֲנִי הָאִשָּׁה הַנִּצֶּבֶת עִמְּכָה בָּזֶה לְהִתְפַּלֵּל אֶל 
י-הוה;
(כז) אֶל הַנַּעַר הַזֶּה הִתְפַּלָּלְתִּי וַיִּתֵּן י-הוה לִי אֶת שְׁאֵלָתִי אֲשֶׁר שָׁאַלְתִּי מֵעִמּוֹ;
(כח) וְגַם אָנֹכִי הִשְׁאִלְתִּהוּ לַי-הוה כָּל הַיָּמִים אֲשֶׁר הָיָה הוּא שָׁאוּל לַי-הוה וַיִּשְׁתַּחוּ שָׁם לַי-הוה.
25. And they slaughtered the bull, and brought the child to Eli.
26. And she said; ‘I beg you my master, by your life, my master, I am the woman who stood by you here, praying to God.
27. For this child I prayed; and God has granted me my request which I asked of Him;
28. Therefore I have lent him to God; as long as he lives he shall be lent to God.’ Then he prostrated himself to God.”
(Shemu’el I 1;1-28)

Now Hannah turns to her prayer to God – we will first consider this prayer before we discuss the preceding chapter.

(א) וַתִּתְפַּלֵּל חַנָּה וַתֹּאמַר עָלַץ לִבִּי בַּידֹוָד רָמָה קַרְנִי בַּידֹוָד רָחַב פִּי עַל אוֹיְבַי כִּי שָׂמַחְתִּי בִּישׁוּעָתֶךָ;
(ב) אֵין קָדוֹשׁ כַּי-הוה כִּי אֵין בִּלְתֶּךָ וְאֵין צוּר כֵּא-לֹהֵינוּ;
(ג) אַל תַּרְבּוּ תְדַבְּרוּ גְּבֹהָה גְבֹהָה יֵצֵא עָתָק מִפִּיכֶם כִּי אֵ-ל דֵּעוֹת 
י-הוה וְלוֹ נִתְכְּנוּ עֲלִלוֹת;
(ד) קֶשֶׁת גִּבֹּרִים חַתִּים וְנִכְשָׁלִים אָזְרוּ חָיִל;
(ה) שְׂבֵעִים בַּלֶּחֶם נִשְׂכָּרוּ וּרְעֵבִים חָדֵלּוּ עַד עֲקָרָה יָלְדָה שִׁבְעָה וְרַבַּת בָּנִים אֻמְלָלָה;
(ו) י-הוה מֵמִית וּמְחַיֶּה מוֹרִיד שְׁאוֹל וַיָּעַל;
(ז) י-הוה מוֹרִישׁ וּמַעֲשִׁיר מַשְׁפִּיל אַף מְרוֹמֵם;
(ח) מֵקִים מֵעָפָר דָּל מֵאַשְׁפֹּת יָרִים אֶבְיוֹן לְהוֹשִׁיב עִם נְדִיבִים וְכִסֵּא כָבוֹד יַנְחִלֵם כִּי לַי-הוה מְצֻקֵי אֶרֶץ וַיָּשֶׁת עֲלֵיהֶם תֵּבֵל;
(ט) רַגְלֵי חֲסִידָיו יִשְׁמֹר וּרְשָׁעִים בַּחֹשֶׁךְ יִדָּמּוּ כִּי לֹא בְכֹחַ יִגְבַּר אִישׁ;
(י) י-הוה יֵחַתּוּ מְרִיבָיו עָלָיו בַּשָּׁמַיִם יַרְעֵם י-הוה יָדִין אַפְסֵי אָרֶץ וְיִתֶּן עֹז לְמַלְכּוֹ וְיָרֵם קֶרֶן מְשִׁיחוֹ. 
1. And Hannah prayed, and said; ‘My heart rejoiced in God, my pride is exalted through God; my mouth opened wide against my my antagonists; for I rejoiced in Your salvation.
2. There is none holy as God; for there is none beside You; and there is no rock like our God.
3. Do not abound in speaking arrogance upon arrogance; let not haughtiness come from your mouth; for God is a God of thoughts, and deeds are counted by Him.
4. The bow of the mighty is broken, while the floundering are girded with strength.
5. The sated are hired out for bread; while the hungry ceased to hunger; while the barren woman has borne seven, one who has many children has become bereft.
6. God brings death, and grants life; he brings down to Sheol, and elevates.
7. God impoverishes, and makes rich; He humbles, and He exalts.
8. He raises the needy from the dust, and from the rubbish heaps He lifts the destitute, to seat them among nobles, and to make them inherit a throne of glory – for the pillars of the earth are God's, and He has set the world upon them.
9. He guards the feet of His devout ones, but the wicked shall be silent in darkness; for not by strength does man prevail.
10. O God – may those that contend with Him be shattered, against each of them let the heavens thunder; may God judge to the ends of the earth; may He give power to His king, and raise the pride of His anointed.’”
(Shemu’el I 2;1-10)
This is the prayer of a barren woman who returns for the first time to the Mishkan (Tabernacle) wherein she had beseeched God, and wherein God had answered her prayers.  Yet her prayer does not include a single word of personal thanks.  She describes various national motifs – kingship, ‘His anointed’ – i.e. the mashi’ah; she speaks quite clearly about issues that have no connection to her own personal story.  Aside from the very first pasuk of her prayer, “עָלַץ לִבִּי בַּידֹוָד רָמָה קַרְנִי בַּידֹוָד” – “My heart rejoiced in God, my pride is exalted through God…” – wherein she employs the first person, even here she avoids mentioning her specific situation, she makes no direct mention of Peninah, she speaks only of principles.  She hints at Peninah by stating a principle; “עַד עֲקָרָה יָלְדָה שִׁבְעָה וְרַבַּת בָּנִים אֻמְלָלָה” – “while the barren woman has borne seven; one who has many children has become bereft” – as part of the notion that
“י-הוה מֵמִית וּמְחַיֶּה... י-הוה מוֹרִישׁ וּמַעֲשִׁיר” – “God brings death, and grants life… God impoverishes, and makes rich.”  There is order in the world, and there is a leader with a method.  There is justice, and there is a judge, and the entire world is moving towards redemption, the climax of this process will be
“וְיִתֶּן עֹז לְמַלְכּוֹ וְיָרֵם קֶרֶן מְשִׁיחוֹ” – “may He give power to His king, and raise the pride of His anointed.”  Man will not succeed on the basis of his strength – therefore one has the power to change the greatest mountains.  “כִּי לַי-הוה מְצֻקֵי אֶרֶץ וַיָּשֶׁת עֲלֵיהֶם תֵּבֵל” – “for the pillars of the earth are God's, and He has set the world upon them.”  This Tefillah contains great power.  However the power and might is not to be found in the external qualities by which the world is judged – wealth, plenty, external force, ‘the pillars of the earth’ – but rather in forms that we do not understand.  The barren woman has given birth, God humbles, and He exalts, the hungry no longer hunger.  This process moves towards raising “the pride of His anointed.”

Sometimes we meet a person in the most internal and personal manner, and he sets his personal issues aside, becoming involved in the communal and collective.  This is very evident in Hannah’s case.
Another example of this is the Haftarah read on Yom Kippur.   Yonah is in the belly of the large fish, having been cast from the boat into the ocean.  He is swallowed by a great fish, and there he prays to God.

(ב) וַיִּתְפַּלֵּל יוֹנָה אֶל י-הוה אֱ-לֹהָיו מִמְּעֵי הַדָּגָה;
(ג) וַיֹּאמֶר קָרָאתִי מִצָּרָה לִי אֶל י-הוה וַיַּעֲנֵנִי מִבֶּטֶן שְׁאוֹל שִׁוַּעְתִּי שָׁמַעְתָּ קוֹלִי;
(ד) וַתַּשְׁלִיכֵנִי מְצוּלָה בִּלְבַב יַמִּים וְנָהָר יְסֹבְבֵנִי כָּל מִשְׁבָּרֶיךָ וְגַלֶּיךָ עָלַי עָבָרוּ;
(ה) וַאֲנִי אָמַרְתִּי נִגְרַשְׁתִּי מִנֶּגֶד עֵינֶיךָ אַךְ אוֹסִיף לְהַבִּיט אֶל הֵיכַל קָדְשֶׁךָ;
(ו) אֲפָפוּנִי מַיִם עַד נֶפֶשׁ תְּהוֹם יְסֹבְבֵנִי סוּף חָבוּשׁ לְרֹאשִׁי;
(ז) לְקִצְבֵי הָרִים יָרַדְתִּי הָאָרֶץ בְּרִחֶיהָ בַעֲדִי לְעוֹלָם וַתַּעַל מִשַּׁחַת חַיַּי י-הוה 
אֱ-לֹהָי;
(ח) בְּהִתְעַטֵּף עָלַי נַפְשִׁי אֶת י-הוה זָכָרְתִּי וַתָּבוֹא אֵלֶיךָ תְּפִלָּתִי אֶל הֵיכַל קָדְשֶׁךָ;
(ט) מְשַׁמְּרִים הַבְלֵי שָׁוְא חַסְדָּם יַעֲזֹבוּ;
(י) וַאֲנִי בְּקוֹל תּוֹדָה אֶזְבְּחָה לָּךְ אֲשֶׁר נָדַרְתִּי אֲשַׁלֵּמָה יְשׁוּעָתָה לַי-הוה.
2. Then Yonah prayed to God his Lord from the belly of the fish.  

3. And he said; ‘I cried to the Lord out of my distress, and He answered me; from the belly of Sheol I cried, and You heard my voice.
4. You cast me into the depth, in the heart of the seas; and the river surrounded me; all Your breakers and your waves swept over me.
5. Then I said, “I was driven from your sight; yet I will gaze again at Your holy temple.”
6. Waters encompassed me to the soul; the depth surrounded me, weeds were tangled about my head.
7. I descended to the bottoms of the mountains; the earth’s  bar closed on me for ever; yet You lifted my life from the pit, O God my Lord.
8. While my soul was faint inside me I remembered God; and my prayer came to You, to Your holy temple.
9. They who guard utter futilities forsake their kindness.
10. But I will sacrifice to you with the voice of gratitude; I will fulfill that which I have vowed, for salvation belongs to the Lord.

(Yonah 2;2-10)
Yonah says that he desires to exit the fish in order to fulfill his role.  It is very interesting to note the beginning of the Haftarah for Rosh ha-Shanah and the conclusion of the Haftarah for Yom Kippur.  The individuals are amidst the most personal and private circumstances, and as their characters develop and we learn more about them – their story becomes even more personal.  However, in turning to God they eradicate every trace of their personal lives and grief, and they deal only with the communal.  They both recognize that there is a general plan that they must fit into – for each has a unique role.  Each must overcome diverse realities in order to cause God to become manifest in the world.
“וַאֲנִי בְּקוֹל תּוֹדָה אֶזְבְּחָה לָּךְ” – “But I will sacrifice to you with the voice of gratitude” – I have a role to play.  Hannah understands that her role leads towards giving “power to His king” and raising “the pride of His anointed.’”  Her individual salvation which caused her such intense sorrow and frustration throughout her life prior to Shemu’el’s birth was in fact part of a long process.  This reminds us of Rahel who the moment her first child is born yearns for another, calling him ‘Yosef’ (He will ‘add’) in prayer that God will grant her another son.  She then has another son, dying in childbirth.  She manages to give him his name, defining his role in the general perspective, “בֶּן אוֹנִי” – “‘Ben Oni’ – ‘My sorrow’s son’” (Bereshit 35:18); yet his father calls him ‘Binyamin.’
Let us return to our study of Rosh ha-Shanah’s Haftarah.  The Haftarah concludes with Hannah’s prayer, however the parashah (section) concludes with a further few pesukim.

(יא) וַיֵּלֶךְ אֶלְקָנָה הָרָמָתָה עַל בֵּיתוֹ וְהַנַּעַר הָיָה מְשָׁרֵת אֶת י-הוה אֶת פְּנֵי עֵלִי הַכֹּהֵן...
(יח) וּשְׁמוּאֵל מְשָׁרֵת אֶת פְּנֵי י-הוה נַעַר חָגוּר אֵפוֹד בָּד;
(יט) וּמְעִיל קָטֹן תַּעֲשֶׂה לּוֹ אִמּוֹ וְהַעַלְתָה לוֹ מִיָּמִים יָמִימָה בַּעֲלוֹתָהּ אֶת אִישָׁהּ לִזְבֹּחַ אֶת זֶבַח הַיָּמִים;
(כ) וּבֵרַךְ עֵלִי אֶת אֶלְקָנָה וְאֶת אִשְׁתּוֹ וְאָמַר יָשֵׂם י-הוה לְךָ זֶרַע מִן הָאִשָּׁה הַזֹּאת תַּחַת הַשְּׁאֵלָה אֲשֶׁר שָׁאַל לַי-הוה וְהָלְכוּ לִמְקֹמוֹ;
(כא) כִּי פָקַד י-הוה אֶת חַנָּה וַתַּהַר וַתֵּלֶד שְׁלֹשָׁה בָנִים וּשְׁתֵּי בָנוֹת וַיִּגְדַּל הַנַּעַר שְׁמוּאֵל עִם י-הוה;
11. And Elkanah went to Ramah to his house. And the child ministered God before Eli the priest…
18. And Shemu’el ministered before God, being a child, girded with a linen efod.
19. And his mother made him a little coat, and brought it to him from year to year, when she came up with her husband to offer the yearly sacrifice.
20. And Eli blessed Elkanah and his wife, and said, ‘God give you seed of this woman for the loan which is lent to God.’ And they went to their own home.
21. And God visited Hannah, so that she conceived, and bore three sons and two daughters. And the child Shemu’el grew with God.
(Shemu’el I 2;11,18-21)

The progression in these pesukim is very interesting.  First it took Hannah time to pray “to God” – “וַתִּתְפַּלֵּל עַל י-הוה” (v.10), and then she developed to the point where she now prays “before God” – “לְהִתְפַּלֵּל לִפְנֵי י-הוה” (v. 12) as well as “to God” – “לְהִתְפַּלֵּל אֶל י-הוה” (v. 26).  We read of Shemu’el who begins to serve God (v. 11), and this is re-emphasized (v. 18), and then we read something quite unique and singular; “וַיִּגְדַּל הַנַּעַר שְׁמוּאֵל עִם י-הוה” – “and the child Shemu’el grew with God!” (v. 21)  There is no other occurrence like this in the Tanakh – ‘growing with God.’
How does one achieve this?

The expression “וַתִּתְפַּלֵּל עַל י-הוה” – literally “and she prayed on God” – is discussed in a most fascinating Gemara in Masekhet Berakhot.

"ואמר רבי אלעזר; חנה הטיחה דברים כלפי מעלה, שנאמר; וַתִּתְפַּלֵּל עַל ה' - מלמד, שהטיחה דברים כלפי מעלה."
“Rabi Elazar said; ‘Hannah protested towards the heavens, as it states; “And she prayed on God” – this indicates that she protested towards the heavens.’”
(Berakhot 31b)
This is very difficult to understand.  Hannah prayed “on God” means that she protested God – she protested His actions just as you or I may protest and rebuke the unfair behavior of a colleague.  This connotes that she was superior to God – for she reprimands God!  In order to understand what it is she claims in her protestations to God we must revisit the very next verse;
"וַתִּדֹּר נֶדֶר וַתֹּאמַר י-הוה צְבָאוֹת אִם רָאֹה תִרְאֶה בָּעֳנִי אֲמָתֶךָ וּזְכַרְתַּנִי וְלֹא תִשְׁכַּח אֶת אֲמָתֶךָ וְנָתַתָּה לַאֲמָתְךָ זֶרַע אֲנָשִׁים וּנְתַתִּיו לַי-הוה כָּל יְמֵי חַיָּיו וּמוֹרָה לֹא יַעֲלֶה עַל רֹאשׁוֹ."
“And she made a vow, and said, ‘O Lord of Hosts, if You will take note of the affliction of Your maidservant, and remember me, and not forget Your maidservant, and give Your maidservant a male child, then I will give him to God all the days of his life, and a razor will not come upon his head.’”

(Shemu’el I 1;11)
Hazal note that Hannah was the first person to term God “י-הוה צְ-בָאוֹת” – “Lord of Hosts” – and it is in this verse that Rabi Elazar sense Hannah’s protests and claims to God.  Rabi Elazar explains what the content of this verse is;
"אמר רבי אלעזר מיום שברא הקב"ה את עולמו, לא היה אדם שקרא להקב"ה "צ-באות", עד שבאת חנה ואמרה לפניו רבש"ע, מכל חיילות שבראת בעולמך קשה לפניך שתתן לי בן אחד?! משל למה"ד למלך ב"ו שעשה משתה לעבדיו, בא עני אחד ועמד על הפתח, אמר להם תנו לי פרוסה אחת, ולא השגיחו עליו, דחק ונכנס לפני המלך, אמר מכל סעודה שעשית קשה לך ליתן לי פרוסה אחת."

“Rabi Elazar said; ‘From the day that God created  His world there was no person who termed God ‘Zeva’ot’’((Lord of) Hosts) until Hannah came before Him and said; “Master of the Universe, out of all the armies that You created in Your world is it so difficult before You to give me one son?”  This can be compared to a human king who makes a feast for his servants, and a poor person came and stood at the door.  He said to them, “Give me one slice (of bread),” yet they paid him no attention.  He pushed in and entered before the king, he said: ‘From the entire feast you have made is it difficult for you to give me one slice?’”
(Berakhot ibid., et. al.) 
This, then, is the significance of “י-הוה צְ-בָאוֹת” – “Lord of Hosts.”  Of all the hosts that God rules, Hannah protests, is it so difficult to grant her a son? But that is not all, for Hannah continues;
"'אִם רָאֹה תִרְאֶה בָּעֳנִי אֲמָתֶךָ' – אמר ר' אלעזר אמרה חנה לפני הקב"ה אם ראה - מוטב, ואם לאו - "תראה", אלך ואסתתר בפני אלקנה בעלי ומשקה לי מי סוטה, ח"ו שאתה עושה תורתך פלסתר, שנאמר 'וְנִקְּתָה וְנִזְרְעָה זָרַע'.
“‘If You will take note (literally ‘if you will see, you shall see’)’ – Rabi Elazar said; ‘Hannah said before God, ‘“If you will see” – good, and if not – “you shall see.”  I will go and seclude myself before Elkanah my husband who will then have me drink the waters of the Sotah (suspected wife), then God forbid that You prove Your Torah false, as it states; “And she will be vindicated and a seed will be sown” (Bemidbar 5;28).’”

(ibid.)
This is amazing!  Hannah tells God that either he will see her affliction and grant her a child, or she will take matters into her own hands!  She will act as a rebellious wife pretending to seclude herself with another male before her husband.  Elkanah will then be forced to have her drink the bitter waters that reveal whether a wife has in fact betrayed her husband.  If the woman is innocent – as Hannah will be – then the Torah promises “וְנִקְּתָה וְנִזְרְעָה זָרַע” – “And she will be vindicated and a seed will be sown.”  Hannah will exploit God’s very Torah to ensure she conceives and receives her son!  If God will not care for Hannah – she will take matters into her own hands!
Hannah displays tremendous courage –this explanation of her actions must be fully understood.  The whole chapter rings with the silence of Elkanah who is willing to accept Hannah as she is, no matter what.  He loves her deeply, and accepts without argument her desire to remain behind with the young child in order to wean him, despite the great happiness and honor he would have experienced had he been able to come to Shiloh, to the Mishkan, with his beloved wife and new child.  He understands her sorrow, and says nothing in the face of her inability to be comforted by his words of love and compassion.  This idyllic relationship is something Hannah is prepared to endanger by deceiving her husband so that he suspect her of infidelity and thus have her treated as a Sotah – a wife suspected of infidelity and adultery.
Hannah terms God “Lord of Hosts” for an army is made up of its individual soldiers – and each soldier has an important place and role to play.  The king holds a feast yet sometimes those at the feast lose focus and only care for their own portion – it takes the poor man to remind them that the redemption is not yet manifest, there is still an impoverished soul who has not received his slice of bread.  The parashah of the Sotah referred to here is the one of the most beautiful parashiyot to have been mentioned.  The wife suspected of infidelity is situated outside the family set-up just as the impoverished man is on the periphery of society.  Yet God cares for the irregular and the atypical individual – therefore if one person lacks his slice of bread then the entire feast is lacking.  This feast represents universal determinism.  The wealthy feast while the poor are left wanting at the door.  One beggar challenges this and enters the feast to tell the king that this cannot continue.  The barren can give birth to seven, the sated can be hired out for bread while the hungry will hunger no more.
Hannah’s Tefillah is the archetype of all prayer.  She refuses to accept the set structure of the world for she knows she can alter the very foundations of the world.  She may be seen as drunk and as extraordinary, “רָמָה קַרְנִי בַּידֹוָד רָחַב פִּי עַל אוֹיְבַי” – “my pride is exalted through God; my mouth opened wide against my over my antagonists” – her antagonists are the world order which she challenges, not Peninah!  For Peninah represents a world view – that Hannah cannot change that which has been decided.  Yet Hannah disagrees – she can burst into the King’s palace and in so doing she reveals His true Kingship.  The true worth of the king is not realized by the wealthy at his feast – His true coronation takes place through the poor person receiving his slice of bread.  Therefore Hannah’s prayer does not relate to herself but rather to God, the King.

Hannah in her Tefillah breaks through all the boundaries in her quest to reach the king.  She begins praying “to God,” crying to Him, beseeching Him, and then she comes “before God.”  For she understand that the physical limitations separating her from her goal and from God are no more than illusions
“כִּי לַי-הוה מְצֻקֵי אֶרֶץ וַיָּשֶׁת עֲלֵיהֶם תֵּבֵל” - “for the pillars of the earth are God's, and He has set the world upon them” (Shemu’el I, 2:8) – no natural order holds her back from God.  God is the God of a multitude of hosts and armies, He created them, and He has a slice of bread to give each one.
It is truly fascinating – we read of Hannah on Rosh ha-Shanah not solely because it was on Rosh ha-Shanah that God remembered her, but for another reason.  The Gemara in Berakhot discusses the Tefillot of Shabbat and the festivals – specifically the Amidah (“Standing” i.e. silent prayer at the center of all the services).  As we know, during the week the Amidah consists of eighteen blessings to which a nineteenth blessing was added, the blessing of the “minim” – the “apostates.”  On Shabbat the Amidah consists of seven berakhot – Avot (“Forefathers”), Gevurot (God’s might), Kedushat Hashem (Holiness of God’s Name), the middle berakhah which deals with Shabbat itself - Kedushat ha-Yom (“Sanctity of the day”), and then the final three berakhot; Avodah (Temple “Service”), Hoda’ah (“Thanksgiving”), and finally Birkat ha-Shalom (“The Blessing of Peace.”)
On Rosh ha-Shanah the Amidah consists of nine berakhot.  The opening three and closing three remain the same, and the middle section of the Amidah contains three berakhot; Malkhuyot (Kingship), Zikhronot (Remembrance), and Shofarot (Shofar Blasts).  However, on every festival – as with Shabbat – the middle berakhah must contain a reference to Kedushat ha-Yom.  Thus the berakhah of Malkhuyot concludes: “מלך על כל הארץ מקדש ישראל ויום הזיכרון” – “King over all the world, Who sanctifies Yisra’el and the Day of Remembrance” – incorporating the motif of God’s sanctifying Yom ha-Zikkaron into the Amidah.

Hazal explain this unusual formula for the berakhah in  the continuation of the Gemara which we partially quoted above;
"הני שבע דשבתא כנגד מי? 
אמר רבי חלפתא בן שאול; כנגד שבעה קולות שאמר דוד על המים. 
הני תשע דראש השנה כנגד מי? אמר רבי יצחק דמן קרטיגנין; כנגד תשעה אזכרות שאמרה חנה בתפלתה, דאמר מר; בראש השנה נפקדה שרה רחל וחנה..."

“These seven (berakhot) of Shabbat correspond to whom?

Rabi Halafta ben Sha’ul said; ‘(They) correspond to the seven voices (kolot) that David recited over the water.’

These seven (berakhot) of Rosh ha-Shanah correspond to whom?

Rabi Yizhak of Kartignin said; ‘(They) correspond to the nine references (to God) that Hannah made in her Tefillah, (this is) as Mar said; “On Rosh ha-Shanah Sarah, Rahel, and Hannah were remembered…”’”

(Berakhot 29a)

The seven “kolot” refer to Psalm 29 wherein David describes God’s ‘voice
.’
In Hannah’s Tefillah she mentions God nine times in verses one to nine, and never as anything other than the Tetragammaton – “י-ה-ו-ה” – and it is her mentioning God’s name nine times that corresponds to the nine berakhot of the Amidah on Rosh ha-Shanah.  If we compare this to Shabbat we see that this is rather peculiar – David speaks of God’s ‘voice’ “on water,” “in might” – all within a cosmic context.  Hannah, however, seems to have merely mentioned God in her prayer for a son.
To understand this we must further understand the structure of the Amidah.  Why is the berakhah of Malkhuyot intertwined with the concept of Kedushat ha-Yom?  On Shabbat the day itself merits its own berakhah, so too on the Festivals.  Why is it coupled with Malkhuyot on Rosh ha-Shanah?  In other words – why are there specifically nine berakhot and not ten?

Let us consider another issue or two before answering this question.

If we consider Rosh ha-Shanah, its entire character is Hannah’s prayer, for its purpose is the anointing and coronation of God over the universe.  It is the day when everyone – Jew and non-Jew alike is judged – yet even the angels and animals are judged!  What is the point of judging beings that have no free choice?  If they cannot choose to behave in a certain manner, how can they be held accountable for their actions?
Also, why does the Torah never refer to Rosh ha-Shanah as “Yom ha-Din” – “The Day of Judgment” – yet always as “Yom ha-Zikkaron” – “The Day of Rememberance?”

There is one answer to all of these questions;
"היום הרת עולם היום יעמיד במשפט כל יצורי עולמים אם כבנים אם כעבדים."
“Today is the birth (day) of the world.  Today all creatures of the world stand in judgment – whether as children (of God) or as servants.”

(Repetition of Musaf Amidah, Rosh ha-Shanah, after sounding of the Shofar)
Rosh ha-Shanah is the day of the entire creation’s renewal.  It is the day of “זה היום תחילת מעשיך” – “This is the day of the start of Your handiwork” (Zikhronot, Musaf of Rosh ha-Shanah).  Everything begins now, on Rosh ha-Shanah.  Hazal explain by way of a parable – it is akin to a king who inspects his entire kingdom once a year to see who is fulfilling his own unique role.  Humans, angels, and even animals are to fulfill their designated roles, every molecule is to fulfill its role; man’s role is to be responsible for the entire creation.  Man was created at the very end of creation for all of creation waited for him, and then he gave the entire universe content and meaning.  He was created immediately prior to Shabbat, giving the previous week of creation significance, and then taking it all into Shabbat, granting the entire week and every molecule their significance.
Rosh ha-Shanah signifies the height of man’s worth – for on this day God begins His work, and it is man who is set in charge over all of creation.  Hannah sets the highest spiritual and faith standard – man has the power to rectify the world and man has the power to establish a spiritual reality.  Hannah understands that she is not bound by the world – for the foundations of the world are God’s.  
She turns to God as “י-ה-ו-ה” for as this He is close to man, not as “א-להים” for this name expresses that He is the all-powerful “God of gods” and “Lord of Lords.”  Hannah turns to God as a human being who has the power to affect changes in His world.  Thus it is only natural that the berakhah of Malkhuyot should incorporate the berakhah of Kedushat ha-Yom – the sanctity of the day of Rosh ha-Shanah.  Only one who understands that he has the power to sanctify the festivals and Rosh ha-Shanah can truly anoint God as King of the Universe.  Hannah’s Tefillah signifies the knowledge that God has set a day for Rosh ha-Shanah and for Yom Kippur – but when these days will fall in the calendar is my prerogative!
Moreover, it is my obligation to set these dates!  The very fist mizvah Benei Yisra’el are given is the Sanctification of the months – for we are above time, we establish the time, dates, and years.  Malkhuyot must be combined with Kedushat ha-Yom for together they are man’s role in this world: to anoint God as King over the entire world and universe through one’s tremendous powers as man.  And this is the fundamental lesson in Hannah’s Tefillah which sets the nine berakhot in the Amidah of Rosh ha-Shanah – physical power and physical reality is nothing, they are in the hands of God, man has the power to rectify and affect change, and it is man that crowns God and brings “His anointed one.”  Hannah’s Tefillah deals only with the national and the collective for this very reason – and therefore she returns her son to God, to serve the nation and to cause God to be manifest.
How are those creatures and creations that have no free will judged?  They are not ‘judged’ in the legal sense, but rather the entire world is examined to see what man has given to the world, what man has rectified and whether he has brought the world closer to the coronation of God as King.  For man has a responsibility to the world.
Ashkenazi communities always begin reciting Selihot on the Sunday prior to Rosh ha-Shanah – on condition that there are then at least four days on which to recite them.  If there are less than four days – the recital of the Selihot begins on the Sunday of the preceding week.  The Arukh ha-Shulhan asks why this is so.  Certainly they could simply begin enough days prior to Rosh ha-Shanah in order to have a total of four days to recite Selihot?  The Arukh ha-Shulhan answers that Sunday is the first day of Creation, and Teshuvah (repentance) must begin by taking responsibility for everything from the very beginning of Creation!  
We make sure to begin our process of Teshuvah immediately after Shabbat as the first day of the week is about to commence, for we know that Teshuvah means accepting responsibility.  We accept responsibility for the entire Creation.  The world has not attained its perfect state, and we have not merited the redemption because we sinned.  Man was created at the onset of Shabbat, he sinned, and thus was evicted from the Garden Eden.  This sin, and our sins, prevented the world, the animals, the angels, all of the universe from maintaining their destiny.  We repent now, right after Shabbat, so that we may rectify the wrong and accept responsibility for the Creation.
He who is able to do this, accept responsibility, is able to pray “on God” – to make claims and protest, and then to come closer until one prays “to God” and then stands “before God.”  Then one can raise a child who begins serving God, and then serves “before God,” and then ultimately grows with God.  This is the climax of man’s union with God; “וַיִּגְדַּל הַנַּעַר שְׁמוּאֵל עִם י-הוה” – “And the child Shemu’el grew with God” – together with God.  This is the Tefillah of Rosh ha-Shanah.  It is not merely that on Rosh ha-Shanah the barren women were remembered by God, but that the significance of this is
“כִּי לַי-הוה מְצֻקֵי אֶרֶץ” – “For the pillars of the earth are God's.”  I have no doubt that these “pillars” which also connote high mountains are metaphors for the body, limbs, and the sealed womb of which Hannah speaks.  She was unable to penetrate or bypass these great topological fixtures – until she realized they are all God’s.  Then she could break through, and nothing further would comfort her – despite her husband’s great love and caring – for when she could speak to God and thus triumph nature, then she had fused with the Source, and only then was her countenance no longer sad.
This is the correlation of Hannah’s Tefillah to the Haftarah of Yom ha-Din.  We enter the Day of Judgment, and we eat and we drink and we rejoice – for we know we will emerge meritorious.  This does not mean we have no sins, it means that even though we may have to pay a heavy price for our misdeeds we know that there is order to the universe.  There is order and complete justice, and in addition Tefillah has tremendous power – nothing stands in the way of the might of true Tefillah.  
This is Hannah’s prayer – that our prayers be heard by the Master of the Universe.  We must know that the immense features of this world are God’s and that “not by strength does man prevail,” and thus we will perceive that the entire process from the dawn of creation is moving towards “May He give power to His king, and raise the pride of His anointed.’”

May it be His will that we merit a good year of happiness in our land and rejoicing in our cities, a year of boundless love.  Shana Tovah.

Translated by Sholem Hurwitz.
Copyright Keren Yishai/Rav M. Elon
(ח) וַיֹּאמֶר לָהּ אֶלְקָנָה אִישָׁהּ חַנָּה לָמֶה תִבְכִּי וְלָמֶה לֹא תֹאכְלִי וְלָמֶה יֵרַע לְבָבֵךְ הֲלוֹא אָנֹכִי טוֹב לָךְ מֵעֲשָׂרָה בָּנִים;


(ט) וַתָּקָם חַנָּה אַחֲרֵי אָכְלָה בְשִׁלֹה וְאַחֲרֵי שָׁתֹה וְעֵלִי הַכֹּהֵן יֹשֵׁב עַל הַכִּסֵּא עַל מְזוּזַת הֵיכַל י-הוה;�
(י) וְהִיא מָרַת נָפֶשׁ וַתִּתְפַּלֵּל עַל י-הוה וּבָכֹה תִבְכֶּה;


(יא) וַתִּדֹּר נֶדֶר וַתֹּאמַר י-הוה צְ-בָאוֹת אִם רָאֹה תִרְאֶה בָּעֳנִי אֲמָתֶךָ וּזְכַרְתַּנִי וְלֹא תִשְׁכַּח אֶת אֲמָתֶךָ וְנָתַתָּה לַאֲמָתְךָ זֶרַע אֲנָשִׁים וּנְתַתִּיו לַי-הוה כָּל יְמֵי חַיָּיו וּמוֹרָה לֹא יַעֲלֶה עַל רֹאשׁוֹ;


(יב) וְהָיָה כִּי הִרְבְּתָה לְהִתְפַּלֵּל לִפְנֵי י-הוה וְעֵלִי שֹׁמֵר אֶת פִּיהָ;


(יג) וְחַנָּה הִיא מְדַבֶּרֶת עַל לִבָּהּ רַק שְׂפָתֶיהָ נָּעוֹת וְקוֹלָהּ לֹא יִשָּׁמֵעַ וַיַּחְשְׁבֶהָ עֵלִי לְשִׁכֹּרָה;


(יד) וַיֹּאמֶר אֵלֶיהָ עֵלִי עַד מָתַי תִּשְׁתַּכָּרִין הָסִירִי אֶת יֵינֵךְ מֵעָלָיִךְ;


(טו) וַתַּעַן חַנָּה וַתֹּאמֶר לֹא אֲדֹנִי אִשָּׁה קְשַׁת רוּחַ אָנֹכִי וְיַיִן וְשֵׁכָר לֹא שָׁתִיתִי וָאֶשְׁפֹּךְ אֶת נַפְשִׁי לִפְנֵי י-הוה;


(טז) אַל תִּתֵּן אֶת אֲמָתְךָ לִפְנֵי בַּת בְּלִיָּעַל כִּי מֵרֹב שִׂיחִי וְכַעְסִי דִּבַּרְתִּי עַד הֵנָּה;


(יז) וַיַּעַן עֵלִי וַיֹּאמֶר לְכִי לְשָׁלוֹם וֵא-לֹהֵי יִשְׂרָאֵל יִתֵּן אֶת שֵׁלָתֵךְ אֲשֶׁר שָׁאַלְתְּ מֵעִמּוֹ;


(יח) וַתֹּאמֶר תִּמְצָא שִׁפְחָתְךָ חֵן בְּעֵינֶיךָ וַתֵּלֶךְ הָאִשָּׁה לְדַרְכָּהּ וַתֹּאכַל וּפָנֶיהָ לֹא הָיוּ לָהּ עוֹד;


(יט) וַיַּשְׁכִּמוּ בַבֹּקֶר וַיִּשְׁתַּחֲווּ לִפְנֵי י-הוה וַיָּשֻׁבוּ וַיָּבֹאוּ אֶל בֵּיתָם הָרָמָתָה וַיֵּדַע אֶלְקָנָה אֶת חַנָּה אִשְׁתּוֹ וַיִּזְכְּרֶהָ י-הוה;


(כ) וַיְהִי לִתְקֻפוֹת הַיָּמִים וַתַּהַר חַנָּה וַתֵּלֶד בֵּן וַתִּקְרָא אֶת שְׁמוֹ שְׁמוּאֵל כִּי מֵי-הוה שְׁאִלְתִּיו;


(כא) וַיַּעַל הָאִישׁ אֶלְקָנָה וְכָל בֵּיתוֹ לִזְבֹּחַ


 לַי-הוה אֶת זֶבַח הַיָּמִים וְאֶת נִדְרוֹ;


(כב) וְחַנָּה לֹא עָלָתָה כִּי אָמְרָה לְאִישָׁהּ עַד יִגָּמֵל הַנַּעַר וַהֲבִאֹתִיו וְנִרְאָה אֶת פְּנֵי י-הוה וְיָשַׁב שָׁם עַד עוֹלָם;


(כג) וַיֹּאמֶר לָהּ אֶלְקָנָה אִישָׁהּ עֲשִׂי הַטּוֹב בְּעֵינַיִךְ שְׁבִי עַד גָּמְלֵךְ אֹתוֹ אַךְ יָקֵם י-הוה אֶת דְּבָרוֹ וַתֵּשֶׁב הָאִשָּׁה וַתֵּינֶק אֶת בְּנָהּ עַד גָּמְלָהּ אֹתוֹ;


(כד) וַתַּעֲלֵהוּ עִמָּהּ כַּאֲשֶׁר גְּמָלַתּוּ בְּפָרִים שְׁלֹשָׁה וְאֵיפָה אַחַת קֶמַח וְנֵבֶל יַיִן וַתְּבִאֵהוּ בֵית י-הוה שִׁלוֹ וְהַנַּעַר נָעַר;








8. Elkanah her husband said to her: ‘Hannah, why do you weep?  And why do you not eat?  Why is your heart grieved?  Am I not better to you than ten children?’


9. So Hannah arose up after eating in Shiloh, and after drinking. And Eli the kohen sat upon a seat by the gate-post of the Temple of God.


10. She was of embittered soul, and she prayed to God, and wept intensely.


11. And she made a vow, and said, ‘O Lord of Hosts, if You will take note of the affliction of Your maidservant, and remember me, and not forget Your maidservant, and give Your maidservant a male child, then I will give him to God all the days of his life, and a razor will not come upon his head.’


12. And it was, as she continued praying before God, that Eli observed her mouth.


13. Hannah was speaking from the heart; only her lips moved, but her voice was not heard; (thus) Eli thought that she was drunk.


14. And Eli said to her: ‘How long will you be drunk? Remove your wine from yourself.’


15. And Hannah answered and said: ‘No, my master, I am a woman of a grieved spirit; I have drunk neither wine nor strong drink, but I have poured out my soul before God.


16. Take not your maidservant for a worthless woman; for out of much grievance and anger have I spoken until now.’


17. Eli answered and said, ‘Go in peace; and may the God of Israel grant you the petition that you have asked of Him.’


18. And she said, ‘Let your maidservant find favor in your eyes.’  The woman went her way, and she ate, and her countenance was not as it was before.


19. They rose up in the morning early, and prostrated themselves before God.  Then they returned and came to their house, to Ramah; and Elkanah knew Hannah his wife; and God remembered her.


20. And it came to pass, in due course, that Hannah conceived and bore a son, and called his name Shemu’el, for she said: ‘I have requested him from God.’


21. And the man Elkanah, and all his house, went up to offer to God, the yearly sacrifice, and his vow.


22. But Hannah did not ascend; for she said to her husband, ‘Until the child is weaned (I will not ascend), and then I will bring him, and we will appear before God, and he shall settle there forever.’


23. And Elkanah her husband said to her: ‘Do what is good in your eyes; remain until you have weaned him; but may God fulfill His word.’ So the woman remained, and nursed her son until she weaned him.


24. And she took him up with her when she had weaned him, (together) with three bulls, and one eifah of flour, and a bottle of wine; and she brought him to the house of God in Shiloh; though the child was still a lad.








� This shi’ur was delivered for Rosh ha-Shanah 5757.


� "קוֹל י-הוה עַל הַמָּיִם אֵל הַכָּבוֹד הִרְעִים י-הוה עַל מַיִם רַבִּים; קוֹל י-הוה בַּכֹּחַ קוֹל י-הוה בֶּהָדָר; קוֹל י-הוה שֹׁבֵר אֲרָזִים וַיְשַׁבֵּר י-הוה אֶת אַרְזֵי הַלְּבָנוֹן..."











